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An Important Word to Begin With

This is a book on Bible doctrine. We could be devious and call it by some other name like
"Knowledge You Need" or "Truths for Today." But why? The word doctrine is a perfectly good
word that smply means "teaching,” and teaching is not yet in disrepute (though studying
sometimes seems to be!). So let's call this book what it is - a book that will try to help you
understand what the Bible teaches.

Some might think it necessary to apologize for such a book. And yet we have books like
"The Teaching of Kant" (which is another way of saying "Kant's Doctrin€") or "The Thought of
Charles Darwin" (which is another way of labeling "Darwin's Doctrine"). Why should we
apologize for investigating the teaching of a Book which was here long before Kant or Darwin,
which has had a far greater circulation than any other book, and which will be around when all
the others have gone out of print? Our colleges and universities rightly think it important to offer
courses in psychology, sociology and education, for instance, yet all these fields of learning are
relatively new in the history of man. Why, then, should anyone be embarrassed to study in the
biblical field which has stood the tests which time brings to any area of learning?

Are you about to embark on a study which is or shortly will be out-of-date? The suspicion
seems to be abroad that to study the Bible is a waste of time since it is a book that needs
considerable updating. A person who believes that needs only to go to Israel and listen to the
leaders quoting the Bible and showing how it is being fulfilled by the events occuring in that
country today. Even the Readers Digest in August, 1966, printed an article entitled "The Bible's
Timeless Insights.” It is amazing to discover how frequently and from what unexpected quarters
people keep coming back to the teaching of the Bible. A study of the Bible is both contemporary
and highly relevant.

The important matter suggested by the title of this chapter is smply this: Everyone has a
basis of authority which becomes a base of operations for his thinking and doing. Sometimes that
basis of authority is complex, for it is made up of severa things, and sometimes people are
ignorant of the fact that they have such a thing as a basis of authority. But everyone, without
exception, has one. Let's name afew by way of illustration.

The man who believes in one of the nonChristian religions, such as Hinduism or Islam,
accepts the teachings of that religion, including its writings. If he is a rea disciple, he will seek



to live according to its teachings. He would, of course, reject Christianity outright simply
because its teachings are incompatible with what he has accepted as his basis of authority.

The principal plank in the platform of the atheist is ssmply that God does not exist. Acting
within this frame of reference, the atheist acknowledges no revelation from any transcendent
being, nor does he seek or find his code of ethics in an external authority. If he is wrong about
his basic belief, then his entire system of doctrine would have to be changed. And believe he
must, for he cannot prove that God does not exist.

Agnosticism seems to be little more than a popular form of atheism. Instead of the bold
assertion of atheism that God does not exist, agnosticism softens the blow by affirming merely
that one cannot know if God exists. This basic belief is the frame of reference within which the
agnostic proceeds to operate. Again, his entire theology would be overthrown by the ability to
know, but, like the others, he believes that knowing is impossible.

But we live in a day when things are not black or white, and systems of theology cannot be
categorized into neat pigeonholes. For example, neoorthodoxy's basis of authority is Christ,
which sounds good until you begin to investigate how substantial their idea really is. The
Barthian (another name for neoorthodoxy) says that his authority is Christ and not the Bible, for
that is afallible book. But since it is abook full of errors (and if it is our only source of informa
tion about Christ), then how do we know that Christ has any authority unless we arbitrarily
assign Him authority on the basis of our faith or of our reasoning? Operating within the
framework of this hybrid kind of thinking, the Barthian merrily goes on his way, preaching like a
conservative but believing everything that liberalism has taught through the years.

The authority of liberalism resides in man himself and especially in his reasoning processes.
To the liberal, the Bible is entirely the product of human reasoning and thus contains only man's
thoughts about God and the world and himself. It is the history of man's development of his reli-
gious beliefs, but it is not a message from a transcendent God who breaks into history from the
outside. Ethics, then, are produced by our own minds. And while many liberals adhere to lofty
codes of ethics produced by some of the best minds of history, even that one proclaimed by the
noble Jesus, the basic presupposition of liberalism allows for anyone to produce his own ethical
code.

Actually, that is what has happened in the "God Is Dead" theology. Even though some of
these "theologians' till incorporate a "tip of the hat" to Jesus, a man or the community of men
sets the guidelines for ethical conduct. They teach that if God is to reappear in the thought and
life of markind, he will do so only after we leave him dead for a while, cease talking about him,
and expect that when he reappears it will be under a different label - one which men will come
up with in due time. Thus, man's reason is made the seat of authority in religion. When these
modern systems of theology are coupled with a belief in evolution, as they usually are, the
humanistic basis of authority becomes quite concrete.

Within the Christian orbit of theological systems, Roman Catholicism, for instance, sees the
Roman Church as the seat of authority. To be sure, the Bible is believed, but it must be
interpreted, they say, by the church. Therefore, the church becomes the final authority, and its
pronouncements are binding on its members.

The evangelical Christian's basis of authority is to be found within the framework of the
revelation of God. Perhaps you are surprised that | did not say it is found in the Bible. It is, but



that is only part of the revelation of God. God has revealed Himself in various ways, and al
these are included in the framework which becomes the basis of authority for the Christian. God
has revealed Himsdlf in nature, in the course of history, in special events like providential
actions, miracles, visions given to the prophets, etc.; but chiefly God has revealed Himself in
Christ and in the Bible. Nature tells us certain things about God, but not too much really. The
study of history from a Christian perspective is most rewarding, but that is not the purpose of this
book. What we know of Christ we get from the Bible; therefore, a study of the Bible is the most
important means by which a Christian can come to know this basis of authority which is the
revelation of God.

We have noted that every other system whose basis of authority we have examined includes
alarge measure of faith. Therefore, it is perfectly respectable for a Christian to say, "I believeit."
Now this doesn't mean that one should put his mind on the shelf while studying the teachings of
his faith. Quite the contrary. The teachings of the Bible, while smple in their mgjor outline, can
be quite deep, complex, and demanding of the intellect. But aways the mind will operate within
aframework of the basis of authority which is the revelation of God, principally preserved in the
Bible. If one thinks he is going to put his mind to rest and use it no more if he accepts the Bible,
he should remember that the study of Bible doctrine could require a knowledge of Greek and
Hebrew, other Semitic languages, the theological thinking of all the greats of the past, some
contemporary theology, a knowledge of church history, and a few other assorted subjects. And as
he progresses he will realize that God is not putting his thinking or conduct into a strait jacket,
but rather, He is opening up before his thinking new areas of thought which he did not previously
know existed. His perspective, too, will change, and this will give him a view of the world that
will make sense.

Should someone be reading this who has some doubts about operating within this
framework of authority, why not continue to read and study anyway. Would it not be fair to let
the Bible speak its claims for itself before you judge concerning them? judgment cannot be
rendered with scholarly honesty unless the evidence is first heard. So even if your basis of
authority has not yet jelled, why not see what the Bible has to say for itself?

In a book like this it is not possible to write out every Bible reference that supports a given
doctrine. Therefore, it will be necessary for the reader to look up many of these references. Some
books on Bible doctrine put a string of references after the various doctrinal points. There is
nothing wrong with this, and at least it shows that there usually are plenty of Scripture passages
to support the various doctrines. But the reader is often so overwhelmed with a long list of
Scripture verses that he does not look up any of them. A limited number of references appear in
this book, and usually they are listed in order of importance. Hopefully you will want to check
on the various points to see if assertions made are really what the Bible teaches.

Before embarking on this study, here is a word of encouragement: God intended you to
understand what the Bible teaches. This does not mean that you will comprehend all its truths at
first reading or even in alifetime, but it does mean that you can expect to learn a great deal. God
used language which He meant to be taken just as normally and plainly as the words in this book.
So take it that way and assume He means what He says. When a problem arises, look at it again
and remember too that God has promised that the Holy Spirit will aso help you to understand
His truth



However, when He, the Spirit of truth, has come, He will guide you into all truth; for He will not speak
on His own authority, but whatever He hears He will speak; and He will tell you things to come. (John
16:13 — NKJV)

Now we have received, not the spirit of the world, but the Spirit who is from God, that we might know
the things that have been freely given to us by God. (1 Corinthians 2:12 — NKJV)

1-What Is God Like?

IN THE MIDST of the knowledge explosion of the past half century, it is astounding how
many have forgotten that the greatest knowledge they could possess is the knowledge of God.
Suppose inhabitants of other planets were discovered; this would not be as great as knowing
about the one who inhabits heaven. The fact that we have sent men to the moon is not so
amazing as sending men to heaven. The knowledge of God is certainly top priority.

DOEs GoD EXIST?

Traditionally there have been two lines of argument used to demonstrate the existence of
God.

NATURALISTIC ARGUMENTS

The traditional line of proof is philosophical and may or may not satisfy an unbeliever. But
the arguments go like this: The first is an argument from cause and effect and ssmply reminds
people that everywhere they look in the world around them they are faced with an effect. In other
words, the natural world is a result or an effect, and this forces them to account for that which
caused such an effect. Actually there are two possible answers. Either (1) nothing caused this
world (but the uncaused emergence of something has never been observed), or (2) something
caused this world. This something may be an "eternal cosmic process,” or it may be chance, or
one might conclude that God was the cause. While we have to admit that this cause and-effect
argument does not in itself "prove" that the God of the Bible exists, it is fair to insist that the
theistic answer is less complex to believe than any other. It takes more faith to believe that
evolution or blind intelligence (whatever such a contradictory phrase might mean) could have ac-
counted for the intricate and complex world in which we live than it does to lelieve that God
could.

10



The second philosophical argument concerns the purpose we see in the world. In other
words, we are not only faced with a world (the first argument) but that world seems to have
purpose in it. How do you account for this? The nontheist answers that this happens by chance
and/or through the processes of natural selection (which are by chance too). The question
remains, however: Can random "by chance" actions result in the highly integrated organization
which is evident in the world about us? To say it can is possible, but it requires a great deal of
faith to believe. The Christian answer may also involve faith, but it is not less believable.

The third argument concerns the nature of man. Man's conscience, moral nature,
intelligence, and mental capacities have to be accounted for in some way. Again the nontheist
answers that al of this evolved, and he has proposed very elaborate explanations of how this has
happened. A tendency today seems to be to consider man as a biological or organic and cultural
or superorganic creature and to account for the evolving of both these aspects totally by chance.
But does this explain conscience or that reaching out for a belief in a higher being which seems
to be universal (though terribly defective as far as understanding what that being is like)? Or
does the very existence of man point to the existence of a personal God? Paul put the question
this way to the philosophers of Athens: "Forasmuch then as we are the offspring of God, we
ought not to think that the Godhead is like unto gold or silver, or stone, graven by art and man's
device" (Ac 17:29).

In connection with this anthropological argument, the moral argument is sometimes
delineated. It poses the question, How did the idea of good and bad, right and wrong ever come
into human culture? Man seems to have a sense of what is desirable as opposed to what is not.
Where does this sense come from, and on what basis does man decide what ought to be desired
or what ought not to be? Some argue that maris recognition of good and his quest for a moral
ideal point to the existence of a God who gives redlity to that ideal. Others have emphasized that
the ethical systems advanced by philosophers always contain contradiction and paradox if
Christian theism is left out, which argues for the necessity of theism to explain satisfactorily
man's idea of good and evil. For instance, the humanist declares that he does not accept any
absolute standard, yet in the next breath he exhorts you to do better.

A fourth line of reasoning seems much more sophisticated and much less easy to
comprehend. It is called the ontological argument (from the present participle form of the Greek
verb "to be"). The idea is that God has to be since man commonly has the idea of a most perfect
Being and that idea must include the existence of such a Being. The reason is ssimply that a
being, otherwise perfect, who did not exist would not be so perfect as a being who was perfect
and who did exist. Therefore, since this concept does exist in the minds of men, such a most
perfect Being must exist. Or to put it another way, since God is the greatest Being who can be
thought of, He cannot be conceived as not existing; for if He could, then it would be possible to
conceive of a being greater than God who does exist; therefore, God must exist. Many (including
Immanuel Kant) do not fed this argument has any value. It originated with Anselm in the twelfth
century.

One has to face the fact that these philosophical arguments do not of themselves prove the
existence of the true God. But we do not minimize them. They may be used to establish a
presumption in favor of the existence of the God of the Bible, and they produce sufficient
evidence to place the unregenerated man under a responsibility to accept further knowledge from
God or to reject intelligently this knowledge and thus to relieve God of further obligation on his
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behalf. You may find that using these lines of reasoning may trigger the thinking or open the way
to present the gospel more clearly to afellow student or friend.

The entire theistic world view has come under massive attack because of the rise of
mechanistic science and its questioning of the possibility of miracles and because of the popular
acceptance of evolution. Evolution is discussed in chapter 7, but a word about miracles is in
order here.

If amiracle is defined (as Hume did) as aviolation of the laws of nature, then, of course, the
possibility of a miracle happening is dlim if not nil. But if a miracle is contrary to what we know
as the laws of nature, then the possibility of introducing a new factor into the known laws of
nature is not eliminated. This new miraculous factor does not contradict nature because nature is
not a self-contained whole; it is only a partia system within total reality, and a miracle is
consistent within that greater system which includes the supernatural. It is true, however, that a
miracle is something which nature, if left to its own resources, could not produce. If one admits
the postulate of God, miracles are possible. If one adds the postulates of sin and salvation and
signevidence, then they seem necessary.

The Christian does not view miracles as an easy way out of difficulties, but as an important
part of the real plot of the story of the world. Most historians will not admit the occurrence of a
miracle until they have tried every other possible and less probable explanation. But the admitted
improbability of a miracle happening at a given time and place does not make the story of its
happening untrue or unbelievable. It is improbable that you should be the millioneth customer to
enter a store and thus receive a prize, but if you are, your friends should not refuse to believe that
you were ssimply because it was unlikely that you would be. The dimension of the supernatural is
essential to Christianity and is often seen in history. Beware when considering specific miracles
that you do not dlip into naturalistic explanations for them. Remember, too, that to deny miracles
isto deny also the resurrection of Christ, which would mean that our faith is empty.

BIBLICAL ARGUMENTS

The other line of proof is what the Bible presents, and this may be summarized very quickly.
Often it is said that the Bible does not argue for the existence of God; it Smply assumes it
throughout. It is true that the opening words of the Bible assume His being, and this assumption
underlies and pervades every book. But it is not the whole story to say that the Bible assumes but
does not argue God's existence. Look at Psalm 19 and notice that David says clearly that God has
revealed His existence in the world around us. Isaiah told backslidden people who were making
and worshiping idols to consider the world around them and then think whether or not idols that
they made with their hands could fashion such a world. The answer is obviously negative. Then
he said, "Lift up your eyes on high, and behold who hath created these things" (Is 40:26). The
apostle Paul argued before a non-Christian audience that the rain and change of seasons witness
to the existence of God (Ac 14:17). So the Bible does argue for as well as assume the existence
of God.

How HAS GOD REVEALED HIMSELF?

Liberalism teaches that man knows God through his own efforts. In contrast to this, one of
the "good" things that Barth did when he thundered on the world his new theology was to remind
men that there can be no revelation of God unless God Himself tkes the initiative to make
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Himself known. In other, words, the question is the one which Zophar asked a few thousand
years before, "Canst thou by searching find out God?' (Job 11:7). The liberal says yes; the
conservative says no (thisis not intended to imply that Barth was a conservative, because he also
said no; his view of the Bible demonstrates that he was not one).

If God has taken the initiative to revea Himself, in what ways has He done this? We may
think immediately of Christ' and the Bible as answers to this question. But there are other
answers too, like nature and history. These latter two ways are dovioudly different from the
former in that they do not tell us as much about God. In other words, there seem to be generd
ways and special ways in which God has revealed Himself; the revelation of God through nature
and history is called genera revelation, while other means are labeled special revelation.

What are the characteristics of general revelation? Look at Psalm 19:1-6. Verse 1 states the
content of that revelation as being the glory and handiwork of God. Verse 2 affirms the
continuousness of it -day and night (since the sky is always there for man to behold). Verse 3
states the character of that revelation in nature as being a silent revelation (the word "where" is
not in the original text). Verses 4-6 tell that the coverage of that revelation is worldwide (v. 4)
and to every man (note v. 6 which intimates that even a blind man can feel the heat of the sun).
Romans 1:1820, which is the other central passage on this doctrine, adds the fact that the
revelation of God in nature contains a revelation of His "eternal power and Godhead." God's
revelation of Himself through history comes in various ways. He gives all people rain and
productive seasons (Ac 14:17) ; He especially revealed a variety of aspects of His being and
power to the nation Isragl (Ps 78 - His miraculous power, v. 13; His anger, v. 21; His control of
nature, v. 26; His love, v. 38). In many ways the revelation of God through history is more
explicit than that through nature.

Through Jesus Christ, God revealed Himself ("exegeted” is the word in Jn 1:18) in clarity
and detail. The miracles of Christ showed things like the glory of God (Jn 2:11) ; His words told
of the Father's care (Jn 14:2) ; His person showed the Father (Jn 14:9). The way to know God is
to know His Son; and apart from the revelation through the Son, little is known of God.

The other avenue of specia revelation is the Bible. Today some are saying that the Bibleis a
lesser revelation than the Son, and to make too much of it is to worship the Bible (bibliolatry).
But if we do not make much of the Bible, then we cannot know much of the Son, for our only
source of information about the Son (and hence about the Father) is through the Bible.
Furthermore, if the Bible is not to be trusted, then again we cannot know truth about the Son. Or
if only certain parts of the Bible are trustworthy, we will end up with as many pictures of Christ
as there are people picking the parts of the biography which they think are reliable. In other
words, if the Bible is not completely true, we end up with either misinformation or subjective
evaluation. Jesus Himself asserted that the Bible revealed Him (Lk 24:27, 44-45; Jn 5:39). And,
of course, the Bible reveals many other things about God. Think, for instance, of the many
aspects of His plan which are known only through the Bible and which tell us about Him. Y ou
might say that the Bible is an inexhaustible source of information about God.

WHAT ISGOD LIKE?

With all these channels of revelation we ought to be able to learn something about what God
is like. Traditionally, the characteristics of God stated formally and systematically are called the
attributes of God; and traditionally, they have been divided into two categories. There are some
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ways in which God is like us (for instance, God is just, and man can be just too) ; and there are
some ways in which God is unique (for instance, He is infinite, which finds no correspondence in
us). However, these categories are not hard and fast, and some of the choices as to which
attributes to place within which category are debatable. The important thing to study is the
attribute itself to learn not only what it reveals about God but aso what implications that it has
for one's personal outlook and life.

1. God is omniscient. Omniscience means that God knows everything, and this includes the
knowledge not only of things that actualy happen but also of things which might happen. This
kind of knowledge God had by nature and without the effort of learning. Jesus claimed omni-
science when He said, "If the mighty works, which were done in you, had been done in Tyre and
Sidon, they would have repented long ago in sackcloth and ashes' (Mt 11: 21). Here is adisplay
of the knowledge of things that might have happened. God "telleth the number of the stars; he
cdleth them all by their names' (Ps 147:4), and "known unto God are al his works from the
beginning of the world" (Ac 15:18).

The practical ramifications of the omniscience of God are many. Think, for instance, what
this means in relation to the eternal security of the believer. If God knows al, then obviousy
nothing can come to light subsequent to our salvation which He did not know when He saved us.
There were no skeletons in the closet which He did not know about when He offered to give us
eternal salvation. Think again what omniscience means when something tragic occurs in our
lives. God knows and has known all about it from the beginning and is working al things out for
His glory and our ultimate good. Consider what omniscience ought to mean in relation to living
the Christian life. Here is Someone who knows al the pitfalls as well as the ways to be happy
and who has offered to give us this wisdom. If we would heed what He says then we could avoid
alot of trouble and experience alot of happiness.

2. God is holy. The word holiness is very difficult to define. The dictionary does not help
much since it just defines holiness as absence of evil, and it is usually measured against a relative
standard. In God, holiness is certainly absence of evil, but it must aso include a positive
righteousness and all of this measured against Himself as an absolute standard. Holiness is one of
the most important, if not the most important, attributes of God, and certainly nothing that God
does can be done apart from being in complete harmony with His holy nature. Peter declares that
"he which hath called you is holy" (1 Pe 1:15), and then he goes on to state what effect that
should have in our lives, namely, "so be ye holy in all manner of conversation [life]."

An analogy may help in understanding this concept of holiness. What does it mean to be
healthy? It means more than not being sick. Likewise, holiness is more than absence of sin; itisa
positive, healthy state of being right. This is what John meant when he said that God is light (1
Jn 1:5).

The ramification of this is obvious. "Walk in the light." A proper concept of holiness as a
requirement for Christian living would end a lot of discussion about what is permitted to the
Christian and what is not. It seems as though many are trying to discover how close they can
come to sin without being cut off from their particular Christian group or clique instead of
determining the propriety of things on the smple basis of "Is it holy?' Don't be tempted to be a
leader in or follower of the "let's skate on as thin ice as possible” group; instead, be a leader in
holiness. Thiswill please God because it imitates Him.
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3. God isjust (or righteousness). While holiness principally concerns the character of God,
justice or righteousness has more to do with the character expressed in His dealings with men. It
means that God is equitable, or, as the Bible puts it, He is no respecter of persons. David said,
"The judgments of the Lord are true and righteous altogether" (Ps 19:9; se also Ps 116:5;
145:17; Jer 12:1).

The most obvious application of the justice of God is in connection with judgment. When
men stand before God to be judged they will receive full justice. This is both a comfort (for those
who have been wronged in life) and a warning (for those who think they have been getting away
with evil). Before an unsaved audience Paul emphatically warned of the coming righteous
judgment: "He hath appointed a day, in the which he will judge the world in righteousness by
that man whom he hath ordained; whereof he hath given assurance unto al men, in that he hath
raised him from the dead" (Ac 17:31).

If you think a little further you might ask if God can save sinners and still be just. Thisis a
good question and is answered by Paul in Romans 3:21-26 in the affirmative, but only because
(as he explains) Jesus died to pay the penalty for sin which a just God required. But the price
having been paid, God can be just (not compromising His holiness) and at the same time justify
the one who believesin Jesus.

4. God is love (1 Jn 4:8). What is love? This is one of the most often used and most
infrequently defined words in our vocabulary today. Here is one way of arriving at a proper
concept of what love is. When young people think of love they think first and quite naturally of a
pleasant emotional experience. And this is love, but it is not the whole concept. When those
same young people grow up, marry, and have children, they soon learn that they have to
discipline those children. The cowple that first cuddles a baby and then soon after corrects that
baby who, for instance, reaches out to touch a hot stove, is expressing two aspects of love. So
any definition of love must be broad enough to include both the cuddling and correcting aspects
of love. Therefore, we might tentatively propose the definition that love is that which seeks good
for the object loved. But anyone who rears children knows that there are as many experts on
child-rearing as there are grandmothers and aunts. What is good in the opinion of one is not good
in the judgment of another. For the Christian this problem of what is good is easily solved. Good
is the will of God. So, putting that in our tentative definition, we may say that love is that which
seeks the will of God in the object loved. Will such a definition work? Let's test it. God is love,
meaning that He seeks His own will or glory, and we know that thisis true. God loves the world,
meaning that He seeks to have His will followed by the world. God loves sinners, meaning He
wants them to know His will, and it is His desire that they believe on His Son. We are to love
one another, meaning that we are to endeavor to see that the will of God is done in each other. So
the definition seems to work.

The love of God seens to be of such a nature as to interest itself in the welfare of creatures
in a measure beyond any normal human conception (1 Jn 3:16; Jn 3:16). It is amost beyond
human comprehension to think of God allowing Himself to become emotionally involved with
human beings. Of course the great manifestation of this was in the sacrifice of His Son for the
salvation of men (1 Jn 4:9-10). The Bible also teaches that the love of God is shed abroad in the
hearts of the children of God (Ro 5:8).

There is a very popular teaching today that says that because God is love and aways actsin
a loving manner toward His creatures, eventually all men will be saved. This teaching is called
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universalism. The trouble with the doctrine is not only that it contradicts direct statemerts of the
Bible which say that men will be cast into hell forever (Mk 9:45-48), but it misunderstands the
concept of love and its relation to the other attributes of God. Love may have to punish, and the
attribute of love does not operate in God apart from His other attributes, particularly the
attributes of holiness and justice.

5. God istrue. Truth is another concept which is difficult to define. The dictionary says that
it is agreement which is represented; if applied to God, it means that God is consistent with
Himself and thus everything He does is true also. The Bible asserts that God is true (Ro 3:4) and
Jesus claimed to be the truth (Jn 14:6), thus making Himself equal with God. The ramifications
of the truthfulness of God lie chiefly in the area of His promises. He cannot be false to any one
of the promises He has made. This includes broad and inclusive promises as, for instance, to the
nation Israel, and it affects with equal certainty the promises made to believers for daily living.
The truth of God aso affects His revelation, for He who is true cannot and has not revealed
anything false to us.

6. God is free. Freedom in God means that He is independent of al His creatures, but it
obviously could not mean that He is independent of Himself. Often we hear it said that the only
restrictions on God are those inherent in His own person (e.g., God cannot sin because His
holiness restricts Him from doing that). Perhaps it would be better to consider the matter in this
fashion: the only restrictions on God's freedom are the restrictions of perfection, and since
perfection is no restriction, in redlity, then, God is not restricted in any way. When Isaiah asked
the people, Who has directed the Lord or who has taught Him anything or who has instructed
Him? (Is 40:13-14), He expected the answer "no one," because God is free (independent of His
creatures). If this be true, then anything God has done for His creatures is not out of a sense of
obligation to them, for He has none. What He has done for usis ou of His love and compassion
for us.

7. God is omnipotent. Fifty-six times the Bible declares that God is the amighty one (and
this word is used of no one but God, cf. Rev 19:6). When students talk about the omnipotence of
God they often joke about it along the line of asking if God could make two plus two equa six.
The trouble with such a question is simply that it is not in the realm which omnipotence is
concerned with. You might as well ask if dynamite could make two plus two equa six. The
truths of mathematics are not in the area of omnipotence. But the security of the believer
certainly is, and we are kept secure in our salvation by an omnipotent God (1 Pe 1:5). In fact, our
salvation comes because the gospel is the power of God unto salvation (Ro 1:16). So rather than
meditating on the ridiculous, let's be thankful for the basics of our redemption which are effected
by the power of God. Furthermore, God's omnipotence is seen in His power to create (Gen 1:1),
in His preservation of al things (Heb 1: 3), and in His providential care for us.

8. God is infinite and eternal. Since there is nothing in our human natures which
corresponds to infinity (only the opposite, finitude), it is difficult, if not impossible, for us to
comprehend the term. Indeed, most dictionaries resort to defining it by negatives - without
termination or without finitude. Eternity is usualy defined as infinity related to time. Whatever is
involved in these concepts, we can see that they must mean God is not bound by the limitatiors
of finitude and He is not bound by the succession of events, which is a necessary part of time.
Also His eternality extends backward from our viewpoint of time as well as forward forever.
Nevertheless, this concept does not mean that time is unreal to God. Although He sees the past
and future as clearly as the present, He sees them as including succession of events, without
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being Himself bound by that succession. "Before the mountains were brought forth, or ever thou
hadst formed the earth and the world, even from everlasting to everlasting, thou art God" (Ps
90:2; cf. Gen 21:33; Ac 17:24).

9. God is immutable. Immutability means that God is unchanging and unchangeable. God
never differs from Himself, and thus in our concept of God there can be no idea of a growing or
developing being. He is the one in whom is no variableness (Ja 1:17; cf. Md 3:6; Is 46:9-10).
There is a problem in connection with the immutability of God, and it concerns verses which say
that God repented (Gen 6:6; Jon 3:10) . If these verses are understood to mean that there actually
was a change in God's plans, then He is either not immutable or not sovereign. But if such verses
refer only to the revelation or unfolding of God's plans to men, then it can be said that although
His plan does not change, as man views its unfolding it seems to involve change. In other words,
God's "repentance” is only from our viewpoint; therefore, it is only apparent repentance as His
eternal and unchanging plan is worked out in history.

10. God is omnipresent. Omnipresence means simply that God is everywhere present. That
concept is not difficult, but some aspects related to it are. For instance, what is the difference
between omnipresence and pantheism? Essentially, it is this. Omnipresence says God is
everywhere present (though separate from the world and the things in it) , while pantheism says
that God is in everything. Omnipresence says that God is present in the room where you are
reading this, while pantheism affirms that God is in the chair and in the window, etc. Another
important distinction is this: Even though God is everywhere (though not in everything), this
does not contradict the fact that there are varying degrees of the manifestation of His presence.
God's presence in the Shekinah glory was an immediate and localized manifestation of His
presence, while His presence in relation to unredeemed men is scarcely realized by them.
Furthermore, the presence of God is not usualy in visible or bodily form. Occasionally He has
appeared so that His glory was seen, but omnipresence is a spiritual manifestation of God. Psalm
139 teaches His omnipresence in a most vivid way, and of course this doctrine means that no one
can escape God. If people try throughout their entire lifetime, they till cannot escape Him at
death. On the other hand, it also means that a believer may experience the presence of God at al
times and know the blessing of walking with Him in every trial and circumstance of life.

11. God is sovereign. The word sovereign means chief, highest or supreme. When we say
that God is sovereign we are saying that He is the number one Ruler in the universe. Actualy,
the word itself does not tell anything about how that Ruler may rule, although thisis described in
the Bible. The word itself means only that He is the supreme Being in the universe. Of course,
the position brings with it a certain amount of authority, and in God's case that authority is total
and absolute. This does not mean, however, that He rules His universe as a dictator, for God is
not only sovereign, Heis also love and holiness. He can do nothing apart from the exercise of all
His attributes acting harmonioudly together. The concept of sovereignty involves the entire plan
of God in all of itsintricate details of design and outworking. Although He often allows things to
take their natural course according to laws which He designed, it is the sovereign God who is
working all things according to His wise plan.

That the Bible teaches the sovereignty of God there can be no doubt. Just read Ephesians 1
and Romans 9 (and don't worry about al the ramifications). For the Christian the idea of
sovereignty is an encouraging one, for it assures him that nothing is out of God's control, and that
His plans do triumph.
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These are the principal attributes or characteristics of God, and this is the only God that
exists. The God of the Bible is not a god of man's own making or thinking or choosing, but He is
the God of His own revelation.
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WHAT DOESGOD CALL HIMSELF?

A person's names always tell something about him or about the relationship he has to those
who use the names. Often names grow out of experiences people have. So it is with God. He has
revealed aspects of His nature by the names He uses with men, and some of them have grown
out of specific experiences men have had with God.

PRIMARY OLD TESTAMENT NAMES

1. Elohim. The most general (and least specific in significance) name for God in the Old'
Testament is Elohim. Although its etymology is not clear, it apparently means "Strong One," and
it is used not only of the true God but aso of heathen gods (Gen 31:30; Ex 12:12). The im
ending indicates that the word is plural, and this has given rise to considerable speculation as to
the significance of the plural. Some have suggested that it is an indication of polytheism, which
would be difficult to sustain since the singular (Eloah) is rarely used and since Deuteronomy 6:4
clearly says that God is one. Others have attempted to prove the concept of the Trinity from this
plural word. While the doctrine of the Trinity is of course abiblical one, it is very doubtful that it
can be proved on the basis of this name for God. Nevertheless, this is not to say that the plural
Elohim in no way indicates some distinctions within the Godhead. Though the plural does allow
for the subsequent clear revelation of the Trinity in the New Testament, it most likely is best
understood as indicating fullness of power. Elohim, the strong one, is the powerful Governor of
the universe and of all the affairs of mankind. This name for God occurs over 2,500 times in the
Old Testament. Take time to read verses like Genesis 1:1 and remember that this one is your God
in all the circumstances of life.

2. Jehovah. Thisis the most specific name for God in the Old Testament, though Jehovah is
not a real word! It is actualy an artificial English word put together from the four Hebrew
consonants YHWH and the vowels from another name for God, Adonai. Thus Jehovah was
concocted this way: YaHoWaH, or Jehovah. The Jews had a superstitious dread of pronouncing
the name YHWH, so whenever they came to it they said Adonai. We probably ought to pro-
nounce it Y ahweh.

The meaning of the word is also a matter of much discussion. There seems to be agreement
that it is connected somehow with the Hebrew verb; to be, or some variant or earlier form of it,
so that it does have the idea of God's eternal self-existence (Ex 3:14). In its use in Exodus 6:6,
however, there seems to be an added idea that connects this name in a special way with God's
power to redeem Isragl out of Egyptian bondage. We have aready seen that a name usualy tells
something about a person and some relationship that person has. In the name Y ahweh these two
features of a name are evident: Yahweh is eternal, and Yahweh bore a special relationship to
Israel as her Redeemer.

The name occurs nearly 7,000 times in the Old Testament and is especially associated with
Y ahweh's holiness (Lev 11:44-45), with His hatred of sin (Gen 6:3-7) and with His gracious
provision of redemption (Is53:1, 5, 6, 10).

3. Adonai. This is the name of God which the Jews substituted for the Tetragrammaton (the
four letters YHWH, Y ahweh) when they read the Scriptures. Yet it, too, is a basic designation for
God and means Lord (master). It is used, as one might expect, of the relationship between men
(like master and dave, as in Ex 21:1-6) ; thus when it refers to God's relationship with men it
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conveys the idea of His absolute authority. Notice its occurrences in Joshua 5:14 (where Joshua
recognized the authority of the captain of the Lord's hosts) and Isaiah 6:8-11 (where Isaiah was
commissioned by his Master).

There are two sides to a master-servant relationship. On the one hand, the servant must give
absolute obedience to his master. On the other hand the master obligates himself to take care of
the servant. If the believer truthfully calls God by His name, Lord, then he can expect God to
take care of him, and God in turn can expect the believer to obey Him in everything.

COMPOUND OLD TESTAMENT NAMES

Frequently the Old Testament reveals something about the character or activity of God by
using some designationin compound with Y ahweh or El (which is the singular of Elohim). Here
are some examples:

1. El Elyon - "The most high" (Gen 14:22). Notice its use in connection with Lucifer's desire
to be like the Most High (Is 14:14).

2. El Olam - "The everlasting God" (Gen 21:33). Notice this use in connection with God's
inexhaustible strength (Is 40:28).

3. El Shaddai -"The Almighty God" (Gen 17:1) . This probably derives from a related word
which means "mountain” and pictures God as the overpowering almighty one standing on a
mountain. The name is often used in comection with the chastening of God's people, as in Ruth
1: 20-21 and the thirty-one times it is used in the book of job.

4. Yahweh Jireh - The Lord provides (Gen 22:14). This is the only occurrence. After the
angel of the Lord pointed to aram as a substitute for Isaac, Abraham named the place, "the Lord
provides."

5. Yahweh Nissi - The Lord is ny Banner (Ex 17:15). Similarly, after the defeat of the
Amalekites, Moses erected an atar and called it Yahweh Nissi. Actualy this and the other
compounds are not really names of God, but designations that grew out of commemorative
events.

6. Yahweh Shalom - The Lord is peace (Judg 6:24).

7. Y ahweh Sabbaoth -"The LORD of hosts' (1 Sa 1:3). The hosts are the angels of heaven
which are ready to obey the Lord's commands. This title was often used by the prophets (Isaiah
and Jeremiah) during times of national distress to remind the people that Y ahweh was still their
Protector.

8. Yahweh Maccaddeshcem - The Lord thy Sanctifier (Ex 31:13).
9. Yahweh Roi - "The LORD . . . My shepherd" (Ps23: 1).

10. Yahweh Tsidkenu - The Lord our Righteousness (Jer 23:6). This title was a direct thrust
against King Zedekiah (which means Yahweh is righteousness) who was a completely
unrighteous king (2 Ch 36:12-13).

11. Yahweh Shammah --The LORD isthere" (Eze 48: 35).

12. Yahweh Elohim Israel - "The LORD God of Israel" (Judg 5:3). This is a designation
frequently used by the prophets (Is 17:6), similar to the God of Abraham, Isaac and Jacob.
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13. Qadosh Israel -"The Holy One of Israd” (Is 1:4). This list might go on and on because
these compounds are not really distinct names but are more designations or titles. Yet they need
to be included in our study since they do reveal some things about God. Remember, in the East a
name is more than an identification; it is descriptive of its bearer, often revealing some
characteristic or activity of that person. "O LORD, our Lord, how excellent is thy name in all the
earth!" (Ps8:1, 9).

To review: The knowledge of the true God is the highest knowledge any person can have.
There are certain logical arguments which can at least tip the balance in favor of theism (though
they do not tell us who God is or what He is like). The world around us tells us of the power of
God, but it is from the Bible that we learn the full facts about God. Specificaly we learn about
Him through what the Bible says about His character (attributes) and His names.

WHAT ISTHE TRINITY?

The word trinity is not found in the Bible; indeed, many think it is a poor word to use to try
to describe this particular teaching of the Bible. Actualy, it describes only half the teaching; the
reason will become clear shortly.

When you study a book like this, it may appear to you that the writer, or the church, or
somebody else is saying to you, "Here are the doctrines -believe them!” If that's the case it is
only because you are looking at the results of someone's study, not the process of it. We are not
saying, "Here are some doctrines to be believed whether you like it or not," but rather, "Here are
some facts to be faced. How would you harmonize and organize them?”

The teaching on the Trinity is a good illustration of this point. You have probably heard
lessons on the Trinity in which you were taught only the results: that the one God exists in three
Persons. Then you asked for illustrations and got none that were satisfying. So you concluded
that there was a doctrine you were expected to believe - regardless) Actually, the way we ought
to go about it is this: as we read the Bible, certain astounding facts confront us and demand our
attention. Specifically, the Bible seems to say clearly that there is only one true God. But it also
seems to say with equal clarity that there was a man Jesus Christ who claimed equality with God
and there is Someone called the Holy Spirit who is also equal with God. Now how do you put
those facts together? The way conservatives have put them together results in the doctrine of the
Trinity. Others have put these facts together and have come up with a different idea of the Trinity
(the Persons being modes of expression of God and not distinct persons), ard still others,
rgecting the claims of Christ and the Spirit to be God, become unitarians. But the claims are still
there in the Bible, and the need for packaging them is what we study in this section.

Any concept of the Trinity must be carefully balanced, for it must maintain on the one side
the unity of God, and on the other, the distinctness and equality of the Persons. That is why the
word trinity only tells half of the doctrine - the "threeness’ part and not the unity. Perhaps the
word triunity is better since it contains both ideas - the "tri" (the threeness) and the "unity" (the
oneness).

EVIDENCE FOR ONENESS

Deuteronomy 6:4 may be trandated various ways (e.g., "Y ahweh our God is one Y ahweh,"
or "Yahweh is our God, Yahweh aone"'), but in any case it is a strong declaration of
monotheism. So are Deuteronomy 4:35 and 32:39 as well as Isaiah 45:14 and 46:9. The first of
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the so-called Ten Commandments shows that Israel was expected td understand that there is only
one true God (Ex 20:3; Deu 5:7). The New Testament is equally clear in passages like 1 Corin-
thians 8:4-6, Ephesians 4:3-6 and James 2:19, all of which state emphatically that there is only
one true God. Therefore, the doctrine of the Trinity must not imply in any way that there might
be three Gods. God is single and unigque, demanding the exclusion of all pretended rivals and re-
moving any hint of tritheism.

EVIDENCE FOR THREENESS

Nowhere does the New Testament explicitly state the doctrine of triunity (since 1 Jn 5.7 is
apparently not a part of the genuine text of Scripture), yet the evidence is overwhelming.

1. The Father is recognized as God. Notice, anong many Scripture verses, John 6:27 and 1
Peter 1:2. This point is seldom debated.

2. Jesus Christ is recognized as God. Doubting Thomas recognized Him as such (Jn 20:28).
He Himself claimed some of the attributes which only God has, like omniscience (Mt 9:4),
omnipotence (Mt 28:18) and omnipresence (Mt 28:20). Further, He did things which only God
can do (and the people recognized this) (Mk 2:1-12 - healing the paralytic was done to prove that
Christ had the power to forgive sins which was acknowledged as something only God can do).

3. The Holy Spirit is recognized as God. He is spoken of as God (Ac 5:3-4 - lying to the
Spirit is the same as lying to God). He possesses the same attributes as God and those which
belong exclusively to God (omniscience, 1 Co 2:10; omnipresence, Ps 139:7). It is the Spirit who
regenerates man (Jn 3:5-6, 8).

This New Testament evidence is quite clear and explicit. |s there any similar evidence in the
Old Testament? The answer is no, because what the Old Testament reveals concerning the
Trinity is not clear and explicit but intimating and implicit. It is probably best to say that the Old
Testament, although it does not revea the triunity of God, does allow for the later New
Testament revelation of it. Passages which use the plural word for God, Elohim, and plura pro-
nouns of God allow for this subsequent revelation (Gen 1:1, 26). The Angel of Yahweh is
recognized as God and yet is distinct from God (Gen 22:15-16), indicating two equal Persons.
The Messiah is called the mighty God (Is 9:6 and note eternality ascribed to Him in Mic 5:2)
again indicating two equal yet distinct Persons. Probably Isaiah 48:16 is the clearest intimation
of the Trinity in the Old Testament because”l" - the Lord - is associated with God and the Spirit
in an apparently equal relationship. But till these are only intimations and are not so explicit as
the New Testament evidences.

THE EVIDENCE FOR TRIUNITY

Probably the verse that best states the doctrine of the triunity of God balancing both aspects
of the concept, the unity and the Trinity, is Matthew 28:19, "baptizing them in the name of the
Father, and of the Son, and of the Holy Ghost" There is no question about the "threeness'
aspect, for the Father, Son and Spirit are mentioned-and only three. The unity is strongly
indicated in the singular "name" rather than "names." There are other verses similar to this one
where the three are associated in equality and yet distinguished (like the benediction in 2 Co
13:14 and the presence of the Trinity at the baptism of Christ, Mt 3:16-17), but they do not also
contain the strong emphasis on unity as indicated in the singular "name" in Matthew 28:19.
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Having looked at the evidence and having concluded that there is one God and yet three
Persons in the Godhead, is it possible to formalize this concept in a definition? Warfield's is one
of the best: "The doctrine that there is one only and true God, but in the unity of the Godhead
there are three eternal and co-equal Persons, the same in substance but distinct in subsistence.”
Subsistence means being or existence. The word person is really not so good, because it seems to
indicate separate individuas in the Godhead; but, though we all recognize deficiency in the
word, what better one is there?

Can the Trinity be illustrated? Not perfectly, nor probably very well, because most
illustrations cannot include the idea that the three fully possess all the qualities of the one equally
and without separation. One illustration from psychology notes that the innermost being of man -
his soul - can carry on dialogue with itself, noting both sides of the debate and making
judgments. Another uses the sun (like the Father) and notes that we only see the light of the sun,
not the sun itself, which yet possesses al the properties of the sun (like the Son who came to
earth), and observing further that the chemical power of the sun (which also possesses al the
gualities of the sun and yet is distinct) is what makes plants grow. The sun, its light, and its
power may give some help in illustrating the Trinity.

It is no wonder that a difficult doctrine like this has been the focal point of many errors
throughout church history. One error that crops up again and again sees the Spirit as a mere
influence and not a living person who is God. Sometimes Christ, too, is regarded as inferior to
the Father, even as is some created being (dynamic Monarchianism, Arianism, present-day
Unitarianism). Another error regards the concept of the Trinity as merely modes or
manifestations of God (Sabellianism, after Sabellius, c. A.D. 250, or modalism). Karl Barth was
for al intents and purposes a modalist, though he often rejected the labdl.

Is the teaching important? How else could you conceive of our atonement being
accomplished apart from a triune God? God becoming man, living, dying, raised from the dead is
pretty hard to conceive of if you are a Unitarian. Does not this doctrine illuminate the concept of
fellowship? The fact that God is Father, Son and Spirit emphasizes the fact that He is a God of
love and fellowship within His own being. And this is the one with whom we as believers can
enjoy fellowship as well.

THEFATHER

Since the Son and the Holy Spirit are considered in detail later, we need to add a word here
concerning the particular relationships and works of the Father.

THE PARTICULAR RELATIONSHIPSOF THE FATHER

1. All people are called the offspring of God (Ac 17:29) ; therefore, there is a sense in which
God is the Father of all men astheir Creator. Thisis ssimply a creature-Creator relationship and is
in no sense a spiritual one.

2. God is the Father of the nation Israel (Ex 4:22). Not all in Isragl were redeemed, so this
relationship was both spiritual (with believers) and governmental (with al in Israel, whether
believers or not).

3. God is the Father of the Lord Jesus Christ (Mt 3:17). 4. In a very special way God is the
Father of al who believe in Christ (Gal 3:26).
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THE PARTICULAR WORKSOF THE FATHER

Almost everything God does involves in some way or other al the Members of the Trinity.
So when we speak of the particular works of the Father we are not excluding the other Persons,
but ssimply delineating those things which seem to be the prerogative of the Father in a special
way.

1. It is the Father who was the Author of the decree or plan of God (Ps 2:7-9).

2. The Father was related to the act of election asits Author (Eph 1:3-6).

3. The Father sent the Son to thisworld (Jn 5:37).

4. The Father is the disciplinarian of His children (Heb 12:9).

IMPORTANT RAMIFICATIONSOF THE DOCTRINE OF GOD
Two final thoughts:

1. There is no other God but the one we have been trying to describe. Gods of our making,
whether radically different from the God of the Bible or akin to Him, are false. Even good
Christians can fall into the trap of trying to mold God according to their own thinking or wishes
or pleasure. The result may be a god not dissmilar to the God of the Bible, but it will not be the
true God. We know God not because we can initiate or generate such knowledge, but because He
has revealed Himself. Therefore, what we know does not come from our minds but from His
revelation. Beware of creating a god!

2. If the true God is as He is revealed to be, then it shouldn't be hard for usto believe that He
could perform miracles, give us an inspired Bible, become incarnate, or take over the kingdoms
of thisworld. In other words, if we accept the facts about the true God which have been revealed,
then it shouldn't be difficult to believe He could and can do what is claimed of Him. That is why
the knowledge of God takes first priority in the study of doctrine.

24



2 - IstheBible Inspired?

IN THE INTRODUCTION to this book, we pointed out that every man has a basis of
authority on which he thinks and acts. For the Christian this is the Bible, which is claimed to be a
book that is different from all others. Let's examine this claim.

The English word Bible is derived from the Greek word which means "roll" or "book" -
actually aroll of papyrus (Lk 4:17; Dan 9:2). The term scripture is used in the New Testament of
the sacred books of the Old Testament which were regarded as inspired (2 Ti 3:16; and Ro 3:2)
and also of other parts of the New Testament (2 Pe 3:16). The phrase, "Word of God," isused in
the New Testament of both Old and New Testaments in written form (Mt 15:6, ASV; Jn 10:35;
Heb 4:12). Each of these terms refers to the Book par excellence, the unique and recognized
record of God's revelation to man.

By some very obvious tests the Bible is a unique book. It was written over a period of 1,500
years by about 40 different authors, and yet it is one book without contradictions in what it says.
And what it says is remarkable, for it speaks with equal ease and authority of the known and
unknowable, of the pleasant and unpleasant, of man's accomplishments and failures, of the past
and the future. Few books ever attempt such scope; none is completely accurate except the Bible.

THE MEANING AND MEANS OF REVELATION

The word revelation simply means "unveiling." It is often defined in relation to the Bible as
God making known to men what otherwise would be unknown. However, this is realy not a
good definition because there are many things in the Bible which were known simply because
men were eyewitnesses to the events. But there are also many things that we would never know
except for divine revelation. The word is aso used in 1 Corinthians 2:10 in the sense of the
illuminating work of the Spirit. Thus revelation can be through natural means or supernatural
means, it can relate to persons or propositions; it can refer to particular parts of the Bible ("God
revealed the future to the prophets’) or to the entire Bible, and it can refer to the content of the
Bible or to the interpretation of that content (illumination).

The means of revelation have generally been divided into the two categories. general and
gpecia revelation. General revelation includes al means apart from Christ and the Bible; that is,
God's revelation through nature (Ro 1:18-21), through His providential dealings with man (Ro
8:28), and through His preservation of the universe (Col 1:17), and man's mora nature (Gen
1:26; Ac 17:29). Specia revelation is that which has come through Christ (Jn 1:18) and through
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the Bible (1 Jn 5:9-12). Genera revelation is sufficient to alert a man to his need of God and to
condemn him if he rgects what he can learn through nature, but only faith in Christ is sufficient
to save (Ac 4:12). If this does not seem fair, look at it this way: Suppose you knew of a student
who needed $400 to pay his school hill, and you gave him $3 to help pay that debt (the $3 being
more than you could really afford). If he returned it to you, asking sarcastically what good that
little bit would do toward a $400 debt, would you feel any obligation at al to give him $100 the
next day if you received a large gift in the mail? Undoubtedly not. But if he gratefully took the
$3 you offered, you would be anxious to help him further as soon as you were able. Just so,
God's genera revelation if rejected brings just condemnation; but if accepted, then He will bring
the further necessary message of the gospel in order that that man might be saved (Ac 10:3-6).

WHAT ISMEANT BY “ INSPIRATION” ?

Revelation concerns the material or content by which God is disclosed, and inspiration
concerns the record of that content, the Bible. Strictly speaking, inspiration means to fill or
breathe into. In 2 Timothy 3:16 the word trandated "inspiration™ is more accurately "spiration,”
that is, "Godbreathed." In other words, the verse simply says that Scripture is God-produced and
it does not actually indicate any of the means that God may have used in producing it.

A DEFINITION

My own definition of biblical inspiration is that it is God's superintendence of the human
authors so that, using their own individual persondlities, they composed and recorded without
error His revelation to man in the words of the original autographs. Severa features of the
definition are worth emphasizing: (1) God superintended but did not dictate the material. (2) He
used human authors and their own individua styles. (3) Nevertheless, the product was, in its
original manuscripts, without error.

VIEWS OF INSPIRATION
Not al agree with the above definition and its implications.

1. Some hold that the writers of the Bible were men of great genius, but that their writings
were inspired no more than those of other geniuses throughout history. This has been called the
view of natural inspiration, for there is no supernatural dimension to it.

2. A step up is the view which may be labeled the mystical or illumination view of
inspiration, which sees the writers of the Bible as Spirit-filled and guided believers just as any
believer may be even today. Logically, one might conclude that any Spirit-filled Christian could
write Scripture today. Similar to thisis the idea that the biblical writers were inspired to a greater
degree than others.

3. The usua charicature of verbal inspiration is that it means dictation; that is, the writers
were completely passive and God simply dictated to them what was to be recorded. Of course it
istrue that some parts of the Bible were dictated (like the Ten Commandments and the rest of the
law), but the definition proposed above incorporates the idea that God allowed the writers
varying degrees of self-expression as they wrote.

4. Partial inspiration views certain parts of the Bible as supernaturally inspired, namely,
portions which would otherwise have been unknowable (accounts of creation, prophecy, etc.).
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5. A very popular concept of inspiration is that only the concepts but not the very words
were inspired. This seems to alow for a measure of authority without the necessity of the words
being completely accurate.

6. The neoorthodox or Barthian view of inspiration is that the Bible is a witness to the Word
of God, though a Barthian would not be adverse to saying also that the Bible is the Word of God.
But thisis true only in a secordary sense (Christ being primarily the Word), and his Bible is full
of errors because it is merely the product of fallible writers. The Barthian accepts the teachings
of liberalism concerning the Bible and then tries to give it a measure of authority on the ground
that in afallible way it does point to Christ.

7. Among many conservatives today a view is held that might be labeled the inspired
purpose view of the Bible. This ssimply means that while the Bible contains factua errors and
insoluble discrepancies in its content, it does have "doctrinal integrity" and thus accomplishes
perfectly God's purpose for it. Those who hold this idea can and do use the words infallible and
inerrant, but it is important to notice that they carefully limit the Bible's infallibility to the main
purpose or principal emphasis of the Bible and do not extend it to include the accuracy of dl its
historical facts and parallel accounts. One recent writer put it thisway: "I confess the infallibility
and inerrancy of the Scriptures in accomplishing God's purpose for them - to give man the
revelation of God in His redemptive love through Jesus Christ.” In other words, the principal
revelation of God, -salvation -has been transmitted infallibly by means of the records which,
nevertheless, are quite fallible. In contrast to Barthians, those who hold this concept of
inspiration would hold a more conservative view toward matters like authorship and dates of the
books of the Bible and would in general consider the Bible as a whole more trustworthy. But it is
still fallible and errant; and if that be so in historical matters, who can be sure it is not aso
fallible in doctrinal matters? Besides, how can one separate doctrine and history? Try to in
relation to the great events of Christ's life. Those doctrines depend on the accuracy of the
historical facts.

THE BIBLICAL TESTIMONY

Just to illustrate how times have changed, not many years ago al one had to say to affirm his
belief in the full inspiration of the Bible was that he believed it was "the Word of God." Then it
became necessary to add "the inspired Word of God." Later he had to include "the verbally, in
spired Word of God." Then to mean the same thing he had to say "the plenary (fully), verbaly,
inspired Word of God." Then came he necessity to. say "the plenary, verbaly, infalible,
inspired Word of God." Today one has to say "the plenary, verbally, infallible, inspired, and
inerrant-in-the original- manuscripts Word of God." And even then, he may not communicate
clearly!

What does the Bible claim for itsalf?

1. It clams that al Scripture is God-breathed (2 Ti 3: 16). This means that God, who is true
(Ro 3:4), breathed out truth.

2. But did man corrupt that truth in the process of recording it? No, for the Bible also
testifies that the men who wrote were "carried along by the Holy Spirit" (2 Pe 1:21, TEV). The
Spirit, thus, became a Coauthor with each human writer of the Bible. Notice a number of places

! Ray Summers, “How God Said It,” Baptist Sandard, Feb. 4, 1970, p.12.
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in the New Testament where portions of the Old Testament which were written by various men
are assigned to the Holy Spirit as the Author. The only way to account for this phenomenon is to
recognize a dual authorship (see Mk 12: 36, where the Spirit is said to be the Author of what
David wrote in Ps 110; Ac 1:16 and 4:24-25, where Ps 41 and Ps 2 are ascribed to the Holy
Spirit; and Heb 3:7; 10:15-16) .

3. But sometimes the record quite obvioudly reflects the styles and expressions of the human
authors. This is to be expected in a book of dua authorship, and does not mean at al that in
employing their own styles the authors recorded error (see Ro 9:1-3 for one such example).

4. Indeed, the Bible seems to claim inerrancy for itself. How elseisit possible to explain the
Lord's claim for the abiding character of the letters which gell the words of Scripture: "For
verily | say unto you, Till heaven and earth pass, one jot or one tittle shall in no wise pass from
the law, till al be fulfilled" (Mt 5:18) ? The jot is the Hebrew letter yod, the smallest one in that
alphabet. The tittle is the minor stroke that distinguishes certain Hebrew letters from others (like
adalet from ares). In anormal font of type it would not be more than 1/16 of an inch. In other
words, the Lord was saying that every letter or every word is important, and the Old Testament
would be fulfilled exactly as spelled out letter by letter and word by word.

The Lord aso insisted on the importance of a present tense in Matthew 22:32. In order to
reinforce the truth of resurrection, He reminded the Sadducees that God is the God of the living
because He identified Himself to Moses by saying "I am" the God of Abraham, Isaac and Jacob
though they had died hundreds of years before. If resurrection were not a fact He should have
said, "l was" their God. The Lord also based a crucial argument concerning His own deity on the
word Lord (Mt 22:41-46) as quoted from Psam 110:1. If He did not consider the words of
Scripture to be inerrant, the argument would have been meaningless. On another occasion He
vindicated Himself from the charge of blasphemy by focusing on a single word in Psalm 82:6 (Jn
10:34). Then He enforced His argument by reminding His accusers that the Scripture cannot be
broken. Paul, too, insisted on the importance of a singular in contrast to a plural in his algument
in Galatians 3:16. Such an argument would be invalid unless the difference between singulars
and plurals can be trusted. All of these examples force us to admit that the Bible claims inerrancy
for itself.

5. No one who holds to inerrancy denies that the Bible uses ordinary figures of speech (like
"corners of the earth," Rev 7:1), but they are accurately used.

6. Nor do we deny that authors sometimes researched their facts before writing (Lk 1:14).
But the product, we believe, was kept from error by this superintending work of the Spirit.

7. Neither do we deny that there are problems in the text that we presently have. But
problems are quite different from errors. Indeed, in the face of the clams that the Bible
apparently makes for itself about inspiration and inerrancy, it would seem more reasonable when
confronted with problems to place one's faith in the Scriptures which have been proved to be true
again and again than in any fallible human opinion. Man's knowledge of these problems is
limited and has in some instances been proved to be wrong. Time will undoubtedly continue to
bring to light facts which will help solve the yet unsolved problems in the Bible.
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WHAT BOOKSARE IN THE BIBLE?

THE MEANING OF CANON

The question of which books belong in the Bible is caled the question of the canon. The
word canon means rule or measuring rod, and in relation to the Bible it refers to the collection of
books which passed a test of authenticity and authority; it also means that those books are our
rule of life. How was the collection made?

THE TESTSFOR CANONICITY

First of al it is important to remember that certain books were canonical even before any
tests were put to them. That's like saying some students are intelligent before any tests are given
to them. The tests only prove what is aready intrinsically there. In the same way, neither the
church nor councils made any book canonical or authentic; either the book was authentic or it
was not when it was written. The church or its councils recognized and verified certain books as
the Word of God, and in time those so recognized were collected together in what we now call
the Bible.

What tests did the church apply?

1. There was the test of the authority of the writer. In relation to the Old Testament, this
meant the authority of the lawgiver or the prophet or the leader in Isragl. In relation to the New
Testament, a book had to be written or backed by an apostle in order to be recognized. In other
words, it had to have an apostolic signature or apostolic authorization. Peter, for instance, was
the backer of Mark, and Paul of Luke.

2. The books themselves should give some internal evidences of their unique character, as
inspired and authoritative. The content should commend itself to the reader as being different
from an ordinary book in communicating the revelation of God.

3. The verdict of the churches as to the canonical nature of the books was important. There
was in reality surprising unanimity among the early churches as to which books belonged in the
inspired number. Although it is true that a few books were temporarily doubted by a minority, no
book whose authenticity was doubted by any large number of churches was later accepted.

THE FORMATION OF THE CANON

The canon of Scripture was, of course, being formed as each book was written, and it was
complete when the last book was finished. When we speak of the "formation” of the canon we
actually mean the recognition of the canonical books by the church. This took time. Some assert
that all the books of the Old Testament canon were collected and recognized by Ezrain the fifth
century B.C. References by Josephus (A.D. 95) and in 2 Esdras 14 (A.D. 100) indicate the extent
of the Old Testament canon as the thirty- nine books we know. The discussions by the teaching-
house at Jamnia (A.D. 70-100) seemed to assume this existing canon. Our Lord delimited the
extent of the canonical books of the Old Testament when He accused the scribes of being guilty
of daying all the prophets God had sent Israel from Abel to Zacharias (Lk 11:51). The account of
Abel's death is, of course, in Genesis; that of Zacharias is in 2 Chronicles 24:20-21, which is the
last book in the order of the books in the Hebrew Bible (not Malachi as in our English Bibles).
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Therefore, it is as if the Lord had said, "Your guilt is recorded all through the Bible -from
Genesis to Maachi." And He did not include any of the apocryphal books which were in
existence at that time and which contained the accounts of other martyrs.

The first church council to list all twenty-seven books of the New Testament was the
Council of Carthagein A.D. 397. Individual books of the New Testament were acknowledged as
Scripture before this time (2 Pe 3:16; 1 Ti 5:17) and most were accepted in the era just after the
apostles (Hebrews, James, 2 Peter, 2 and 3 John and Jude were debated for some time). The
selection of the canon was a process that went on until each book proved its own worth by
passing the tests for canonicity. The twelve books of the Apocrypha were never accepted by the
Jews or by our Lord on a par with the books of the Old Testament. They were revered but were
not considered Scripture. The Septuagint (the Greek trandation of the Old Testament done in the
third century B.C.) included the Apocrypha with the Old Testament canonical books. Jerome (c.
A.D. 340-420) in trandating the Vulgate distinguished the canonical books from the
ecclesiastical books (the Apocrypha), which had the effect of according them a secondary status.
The Council of Trent (1548) recognized them as canonical, though the Reformers rejected this
decree. In our English Bibles the Apocrypha was set apart in the Coverdale, Geneva, and King
James versions. The first English Bible to exclude it entirely as a matter of policy was an
Amsterdam edition of the Geneva Bible published in 1640, and the first English Bible printed in
America (the Aitken Bible, 1782) omitted it.

|SOUR PRESENT TEXT RELIABLE?

The original copies of the Old Testament were written on leather or papyrus from the time
of Moses (c. 1450 B.C. ) to the time of Malachi (400 B.C.). Until the sensational discovery of the
Dead Sea Scrolls in 1947 we did not possess copies of the Old Testament earlier than A.D. 895.
The reason for this is simply that the Jews had an almost superstitious veneration for the text
which impelled them to bury copies that had become too old for use. Indeed, the Masoretes
(traditionalists) who between A.D. 600 and 950 added accents and vowel points and in general
standardized the Hebrew text, devised complicated safeguards for the making of copies. They
checked each copy carefully by counting the middle letter of pages, books and sections.
Someone has said that everything countable was counted. When the Dead Sea Scrolls were
discovered, they gave us a Hebrew text from the second to first century B.C. of all but one of the
books (Esther) of the Old Testament. This was of the greatest importance, for it provided a much
earlier check on the accuracy of the Masoretic text, which has now proved to be extremely
accurate.

Other early checks on the Hebrew text include the Septuagint trandation (middle of third
century B.C.), the Aramaic Targums (paraphrases and quotes of the Old Testament), quotations
in early Christian writers, and the Latin trandation of Jerome (A.D. 400) which was made
directly from the Hebrew text of hisday. All of these give us the data for being assured of having
an accurate text of the Old Testament.

More than 5,000 manuscripts of the New Testament exist today, which makes the New
Testament the best-attested document in all ancient writings. The contrast is quite startling.

Perhaps we can appreciate how wealthy the New Testament is in manuscript attestation if we
compare the textual material for other ancient historical works. For Caesar's Gallic War (composed
between 58 and 50 B.C.) there are severa extant MSS, but only nine or ten are good, and the oldest
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is some 900 years later than Caesar's day. Of the 142 books of the Roman history of Livy (59 B.C.-
A.D. 17), only 35 survive, these are known to us from not more than twenty MSS of any
consequence, only one of which, and that containing fragments of Books I11-V1, is as old as the
fourth century. Of the fourteen books of the Histories of Tacitus (c. A.D. 100) only four and a half
aurvive, of the sixteen books of his Annds, ten survive in full and two in part. The text of these
extant portions of his two great historical works depends entirely on two MSS, one of the ninth
century and one of the eleventh.... The History of Thucydides (c. 460-400 B.C.) is known to us from
eight MSS, the earliest belonging to c. A.D. 900, and a few papyrus scraps, belonging to about the
beginning of the Chrigtian era. The same is true of the History of Herodotus (c. 480-425 B.C.). Yet
no classica scholar would listen to an argument that the authenticity of Herodotus or Thucydidesis
in doubt because the earliest MSS of their works which are of any use are over 1,300 years later than
the originals.?

Not only are there so many copies of the New Testament in existence, but many of them are
early. The approximately seventy-five papyri fragments date from A.D. 135 to the eighth century
and cover parts of twenty-five of the twentyseven books and about 40 percent of the text. The
many hundreds of parchment copies include the great Codex Sinaiticus (4th century), the Codex
Vaticanus (also 4th century), and the Codex Alexandrinus (5th century). In addition, there are
2,000 lectionaries (church service books containing many Scripture portions), more than 86,000
guotations of the New Testament in the church Fathers, old Latin, Syriac and Egyptian
trandations dating from the third century, and Jerome's Latin trandation. All of this data plus al
of the scholarly work that has been done with it assure us that we possess today an accurate and
reliable text of the New Testament.

UNDERSTANDING THE BIBLE

A proper understanding of the Bible depends on two things: (1) the illuminating work of the
Holy Spirit, and (2) the interpreting work of the reader.

ILLUMINATION

Although the word illumination has been applied to several aspects of doctrine (like the
general enlightenment that the coming of Christ brought to all men, Jn 1:9, and the illumination
theory of inspiration), it is generally thought of in connection with the ministry of the Holy Spirit
which makes clear the truth of the written revelation in the Bible. In reference to the Bible,
revelation relates to its content or material, inspiration to the method of recording that material,
and illumination to the meaning of the record. The unsaved man cannot experience the
illuminating ministry of the Spirit since he is blinded to the truth of God (1 Co 2: 14). This does
not mean he cannot learn anything of the facts of the Bible, but he considers what he knows as
foolishness.

On the other hand, the Christian has been promised this illumination of the text (Jn 16:12-
15; 1 Co 2:9 - 3:2). Taking these two passages together, several facts emerge:

1. The most obvious is that the Spirit Himsdlf is the Teacher, and His presence in the life of
the believer is the guarantee of the effectiveness of this ministry.

2. The content of His teaching encompasses "al the truth" (the definite article is present in
Jn 16:13). It specifically includes an understanding of prophecy ("things to come").

2 F. F. Bruce, Are the New Testament Documents Reliable? (Chicago:Inter-Varsity, 1943), pp.16-17.
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3. The purpose of the Spirit's illumination is to glorify Christ, not Himself.

4. Carnality in the believer can hinder and even nullify this ministry of the Spirit (1 Co 3:1-
2).

INTERPRETATION

[llumination, though assured, does not aways guarantee automatic understanding. As
indicated above, the believer must be in fellowship with the Lord in order to experience this
ministry. But also he must study, using the teachers God has given to the church (Ro 12:7) and
the abilities and means at his own disposal.

The basic principle of interpretation is to interpret plainly. The word literal is avoided here
because it creates connotations which have to be corrected. Plain, straightforward interpretation
includes at least the following concepts

1. To interpret plainly one must first of all understand what each word means in its normal
grammatical historical sense.

2. Plain interpretation does not exclude the use of figures of speech. Indeed, a figure of
gpeech may communicate more clearly, but what it communicates is plain. In other words,
behind every figure of speech is a plain meaning, and that is what the interpreter seeks.

3. Always read with understanding the context in which a verse or passage appears, for this
will throw light on its meaning. Beware, for instance, of the speaker who says, "Now you don't
need to turn to this verse." He may be taking it out of its context and giving it another meaning.
It is not only always safe but prudent to read what precedes and what follows.

4. Recognize the progress of revelation. Remember that the Bible was not handed down all
at once as a complete book but that it came from God through many different writers over a
period of about 1,600 years. This means that in the progress of revealing His message to man,
God may add or even change in one erawhat He had given in another. The New Testament adds
much that was not revealed in the Old. Furthermore, what God revealed as binding in one period
may be rescinded in another (as the prohibition of eating pork, once binding on God's people, has
been lifted today, 1 Ti 4:3). Thisis most important; otherwise, the Bible will contain apparently
unresolvable contradictions (as Mt 10:5-7 compared with 28:18-20).

5. Expect the Bible to use what is technically called phenomena language. This smply
means that it often describes things as they appear to be rather than in precise scientific terms.
Speaking of the sun rising or setting (neither of which it does) is an example of this (Mt 5:45;
Mk 1:32), but thisis a plain and normal way to communicate.

6. Recognize the important divisions of the Bible when interpreting it. The most basic is the
difference between the Old and New Testaments. But there are also different kinds of writings -
historical, poetic, prophetic - which must be recognized as different if they are to be preted
correctly. Other landmarks in the Bible which affect proper interpretation are things like the
great covenant made with Abraham (Gen 12:1-3), and the one with David (2 Sa 7), and the
mystery of the church the body of Christ (Eph 3:6), and the difference between law and grace (Jn
1:17; Ro 6:14).

These suggestions are simply facets of the basic concept of plain interpretation. And that is
the way God intended His inspired Bible to be understood.
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3-JesusChrist thelLord

THE UNIQUENESS of Christianity is the Person, Jesus Christ, and the distinctiveness of
Christ is the fact that He is the God- man. In other words, He is a divine- human Being, something
unique in time and eternity. It is aso a concept very difficult to understand, for we have no basis
for comparison with another God-man in history nor do we get any help from our experience.
Yet this is not a dogma imposed on us simply to receive without question; it is a conclusion
which grows out of the evidence in the Bible. Many facts point to the conclusion that Jesus
Christ is God; many others lead to the conclusion that He is truly human; at the same time we see
only one Person moving across the pages of the gospels. This union of undiminished deity and
perfect humanity forever in one Person is called the doctrine of the hypostatic union (that is, the
union of two hypostases or natures), and this is the uniqueness of Jesus Christ.

THE DEITY OF CHRIST

HISPREEXISTENCE

Did Christ exist before He was born at Bethlehem? The answer is yes. While this does not of
itself prove His deity (for He might, for instance, have existed as an angel before His birth), it
certainly seems necessary to validate His claim to be the revelation of God and the Revealer of
the Father. Did He exist before He was born? Names given to Him in the Old Testament indicate
this. Micah 5:2 teaches the eternity of the Son, for the word trandated "from of old" is used in
Habakkuk 1:12 of God's eterna nature; thus, what God is, the Son is (see aso Is 9:6).
Furthermore, He Himself claimed to be preexistent, for He said, "Before Abraham [came to be],
| am" (In 8:58). The statement, "I am,” is not only a claim to existence before Abraham but also
is a reference to the sacred name of God, Yahweh, and thus a claim to be God (Ex 3:14-15).
Certain works which are said to have been done by Christ could only have been accomplished if
He existed before time (e.g., creation, Col 1: 16). Of course, His claims to be God, which are
discussed in the next section, include preexistence.

HISDEITY

Many in our day deny the deity of Christ, knowing that in doing so they are undermining the
central aspect of Christianity because they have removed from it the divine Saviour. This denia
is not new, for even in the early church there were those who did so: Ebionites, dynamic
Monarchians, and the Arians al denied that the Son possessed full deity. In the days of the
Reformation, the Socinians followed their example and regarded Jesus as merely a man.
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Schleiermacher, Ritschl, Unitarians and liberals have done the same in more recent times. Today
those who deny His full deity regard Jesus either as a great man (to be followed but not
worshiped), a good man (who had the courage to die for His convictions), or a man more
advanced than any other in His time. Along with such views of Christ goes a denia of the
biblical accounts of His miraculous birth, death and resurrection.

Popularly, opponents of His deity assert that Jesus of Nazareth never claimed to be God. It
was His followers, they say, who made that claim for Him, and, of course, they were mistaken.
This is smply not so, for He did clam to be God, as we shal see. Obviously opponents of
Christ's deity do not consider the Bible as authoritative but feel perfectly free to question
statements of Scripture asto their reliability. Although denying the infalibility of the Bible does
always result in denying the deity of Christ, denying the deity of Christ must be accompanied by
adenial of the accuracy of Scripture, for there is smply too much evidence in Scripture for His
deity to do otherwise.

1. His assertions. Jesus of Nazareth claimed equality with God when He said that He and the
Father were one (Jn 5:18; 10:30). Those who heard Him make this statement understood the
force of such a claim, for they accused Him of blasphemy. If He were only claiming to be some
kind of superman, they would not have bothered with the blasphemy charge. When Christ stood
before the high priest, He gave a clear affirmative answer to the question whether He was the
Christ (Mt 26:63-64). And His reply was given under oath.

In both John 5:18 and Matthew 26:63 the phrase "Son of God" is used, which some claim
means something less than deity in order to avoid the corclusion that Christ claimed to be God.
Thisis not so.

In Jewish usage the term "son of . . ." did not generaly imply any subordination, but rather
equality and identity of nature. Thus Bar Kokba, who led the Jewish revolt 132135 A.D. in the reign
of Hadrian, was called by a name which means "Son of the Star." It is supposed that he took this
name to identify himself as the very Star predicted in Numbers 24:17. The name Son of Consolation
(Acts 4: 36) doubtless means, "The Consoler." "Sons of Thunder" (Mark 3:17) probably means
"Thunderous Men." "Son of Man," especialy as applied to Christ in Daniel 7:13 and constantly in
the New Testament, essentially means "The Representative Man." Thus for Christ to say, "l am the
Son of God" (John 10:36) was understood by His contemporaries as identifying Himself as God,
equal with the Father, in an unqualified sense®

Not only did Jesus make the claim to be equal with God for Himself, but the writers of the
New Testament did thesame. See John 1:1; 20:28; Romans 9:5; Philippians 2:6; Titus 2:13.

2. His works Furthermore, Jesus of Nazareth claimed to do certain things which only God
can do. In a classic confrontation with the scribes the Lord demonstrated He had the power to
forgive sins by healing a man sick of the palsy. The scribes considered this claim to be
blasphemy because they recognized that only God can forgive sins. The miracle of healing was
done in order to validate Christ's claim to be able to forgive sins (Mk 2:1-12).

On other occasions He claimed that all judgment was given into His hands (Jn 5:27), that He
would send the Holy Spirit (Jn 15:26), and that He would be the one to raise the dead (Jn 5:25).
Since these are all prerogatives of deity, they substantiate His claim to be. God or else they make
Him aliar.

3 J. Oliver Buswell, A Systematic Theology of the Christian Religion (Grand Rapids: Zondervan, 1962), 1:105
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Elsewhere in the New Testament, works are attributed to Christ which only God can
perform, further substantiating His equality with God. See John 1:3 and Colossians 1:16 for His
work of creating, Colossians 1:17 and Hebrews 1:3 for the work of ypholding all things, and
Acts 17:31 for His being judge of al men.

3. His characteristics. Jesus of Nazareth possessed characteristics which only God has. He
claimed to be all-powerful (Mt 28:18; cf. Rev 1:8) ; He displayed knowledge that could only
have come from His being omniscient (Mk 2: 8; Jn 1:48); He made a promise which we often
guote that depends on His being present everywhere (Mt 18:20; cf. Mt 28:20; Eph 1:23). These
very distinctive claims indicate either that He was God or a great deceiver.

4. His ascriptions. Others ascribed to the Lord the prerogatives of deity in substantiation of
His own claims. He was worshiped by men and by angels (Mt 14:33; Phil 2: 10; Heb 1:6). His
name is coupled with other Members of the Trinity in a relationship of equality (Mt 28:19; 2 Co
13:14). The writer to the Hebrews declared that He was the same in substance with the Father -
"the exact likeness of his substance" (Heb 1:3, free trans.). Coupled with Paul's statement that "in
Him dwells al the fulness of deity in bodily form" (Col 2:9, free trans.), these are very strong
declarations of His full deity equal with the deity of the Father and the Spirit. Too, He is called
Y ahweh in the New Testament, which could only be true if He were fully God. Notice Luke 1:76
compared with Malachi 3:1, and Romans 10:13 compared with Joel 2:32. Add other names of
deity which He is given (God, Heb 1:8; Lord, Mt 22:43-45; King of kings and Lord of lords, Rev
19:16), and we can only conclude that Christ's deity is fully attested by the ascriptions given Him
in the New Testament.

Remember that in each of these four lines of evidences for the deity of Christ, the proofs
have been cited from two sources - the claims which the Lord Himself made as taken from His
own words, and the claims which others made of Him in New Testament books other than the
gospels. Both are equally valid, though there are some people today who deprecate the writers of
the New Testament but who still pay some attention to Christ's own words. In helping people to
acknowledge the evidence for the deity of our Lord it may be useful to keep this distinction in
mind and present to them first Christ's own claims before presenting the evidence of the rest of
the New Testament.

THE HUMANITY OF CHRIST

Jesus was not only fully God but also fully man -with one important exception to our usual
concept of humanity. He was without sin and no other human being has that characteristic.

THE INCARNATION

The incarnation was the way in which Christ took on humanity. The word means "in flesh,"
and the method of the incarnation was the virgin birth. Though there has been debate over the
meaning of "virgin" in Isaiah 7:14, there can be no question that the New Testament quotation of
the prophecy intends us to understand "virgin® (Mt 1:23). Furthermore, the use of a feminine
relative singular pronoun in Matthew 1:16 shows that the birth of Jesus was connected
exclusively with Mary and not Joseph. The Scriptures say only that the Holy Spirit came upon
Mary to generate the child within her (Lk 1:35).

The New Testament states the following purposes for the incarnation: to reveal God to men
(Jn 1:18), to provide an example for living (1 Pe 2:21), to provide a sacrifice for sin (Heb 10:1-
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10), to destroy the works of the devil (1 Jn 3:8), to enable Him to be a merciful and faithful High
Priest (Heb 5:1-2), to fulfill the promise of a son to sit on the throne of David forever (Lk 1:31-
33). Each of these pur poses is worth considerable study, and we can only mention the highlights
here. As aman, He provides an example for our lives. Only a man can die, so the Saviour had to
become incarnate in order to be able to die. Because He lived here on earth as a man, He can
understand and sympathize as our Priest. Remember, however, that His humanity was always
perfect (Heb 4:15; 2 Co 5:21).

THE PROOFSOF HUMANITY

He had a human body. Although His conception was supernatural, He did possess a human
body, born as a baby and developing as human beings do (Mt 1:18; Ga 4:4; Lk 2:52). He
referred to Himself as a man and was recognized by others as such (Jn 8:40; 1 Jn 1:1).

He had a human soul and spirit. It is important to remember that the humanity of Christ
included body, soul and spirit - material and immaterial. It was not that the humanity provided
only the body while the deity provided the soul and spirit in the person of Christ. The humanity
was complete and therefore included both material and immaterial aspects (Mt 26:38; Lk 23:46).

He had the characteristics of a human being. Jesus was hungry (Mt 4:2), He was thirsty (Jn
19:28), He grew tired (Jn 4:6), He experienced love and compassion (Mt 9:36), He wept (Jn
11:35), and He was tested (Heb 4:15).

He possessed human names. He called Himself the Son of man, linking Himself to the work
of Saviour and coming King (Lk 19:10). He was called the Son of David (Mk 10: 47), Jesus (Mt
1:21), and aman (1 Ti 2:5).

THE UNION OF DEITY AND HUMANITY OF CHRIST

How deity and humanity were united in the person of Jesus Christ has been debated hotly
throughout church history. Everything that can be questioned about the proposition that Jesus
Christ was one person with two natures, divine and human, has been questioned. Some have
denied the deity of Christ (Ebionites, Arians). Others denied the reality of His humanity, feeling
that He was ssmply a phantomlike appearance of God (Docetists). The Apollinarians claimed that
the humanity was incomplete, the spirit being that of the eternal Logos. Others declared that He
was adopted as divine at His baptism (Unitarians). Jehovah's Witnesses clam He was God's
highest created representative. Barthians hold that He was fully human (including a sinful nature)
and that God worked through this man to reveal Himself, especially at the cross.

Orthodoxy has aways held that Jesus Christ was fully God and perfect man, and that these
two natures were united in one person without forming a third nature (as Eutychius said) or two
separate persons (as Nestorius taught).

THE KENOSIS OF CHRIST

The meaning of Philippians 2:1-11 has been greatly debated in relation to the person of the
incarnate Christ. It is the connotation of the verb that appears in verse 7 that is disputed (kenoo,
from which comes the name of this doctrine, kenosis, translated "made himself of no reputation”
in the AV and "emptied himself' in the RSV). Simply stated, the question is, Did Christ empty
Himself of some or all aspects of deity when He came to earth?
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That He possessed the attributes of deity before the incarnation is stated in verse 6, for He
continued to stbsist in the form of God (the participle huparchon having this meaning). Indeed,
it seems to say that even during the incarnation He continued to subsist in the form of God. The
word "form™ means not external accidents but essentia attributes of deity. He did not merely
appear as God; He was God. "Form of God" must have as much redlity as the parallel phrase,
"form of a servant” in verse 7. If He was redly a servant (human being), as those who deny His
deity are quite happy to admit, then He was aso really God. You cannot have the reality of one
without the reality of the other, according to this passage.

But in what sense does Paul mean that Christ emptied Himself at the incarnation? "Emptied"
may be a mideading trandation because it connotes Christ's giving up or losing some of His
divine attributes during His earthly life, and that was not the case. Therefore, the kenosis cannot
be understood to mean a subtraction of deity but the addition of humanity with its consequent
limitations. Indeed, in the passage itself, the verb "emptied” is explained by three participles
which follow - (1) taking the form of a servant, (2) becoming in the likeness of men, and (3)
being found in fashion as a man. The kenosis is further explained in the text by the parallel
clause which follows, "He humbled himself." The idea is that by taking on humanity with its
limitations, there was a humbling which, athough real, did not involve the giving up of any
divine attributes.

If our Lord did surrender some of His divine atributes when He came to earth, then His
essential character would have been changed, and He would not have been fully God while on
earth. You cannot subtract any attributes without changing the character of the person. Often
those who do subtract take away the omni attributes (omniscience, omnipotence, omnipresence),
but we have already seen in the section on the deity of Christ that He possessed these particular
attributes during the period of His incarnation (Mt 28:18; 18:20; Mk 2:8). Thus any doctrine of
kenosis which says Christ surrendered attributes at the incarnation is in direct conflict with
scriptural evidence concerning His person during the incarnation.

What is included in a proper statement of the true doctrine of the kenosis? The concept
involves the veiling of Christ's preincarnate glory (Jn 17:5), the condescension of taking on
Himself the likeness of sinful flesh (Ro 8:3), and the voluntary nonuse of some of His attributes
of deity during the time of His earthly life (Mt 24:36). His humanity was not a glorified
humanity and was thus subject to temptation, weakness, pain and sorrow. Choosing not to use
His divine attributes is quite different from saying that He gave them up. Nonuse does not mean
subtraction.

THE IMPECCABILITY OF CHRIST

The meaning of impeccability has also been debated. Some, of course, do not think Christ
was sinless, but among those who do there are two views of impeccability. One says that He was
able not to sin while the other states that He was not able to sin. In either case He did not sin,
though one viewpoint involves the possibility that He could have. That idea is usualy held
because it is hard to understand how His temptations could have been red if He could not have
sinned. That He did not sin and that He was tempted are facts agreed on. How could the
temptations have been real if He could not have sinned?

Part of the answer lies in discovering what Hebrews 4:15 says and what it does not say.
Literaly, the verse reads this way: " . . . having been tested according to all, according to
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likeness, apart from sin." It does not say that Christ was tempted with a view to succumbing to
sin. He was tested with a view to proving He was sinless. It does not say that He was tested in
every particular specific test that man can be put to. It does say that His tests were in al the areas
in which a man can be tested: the lust of the flesh, the lust of the eyes, and the pride of life. The
particular tests within those areas were entirely different for Him from the ones for us. The
phrase "according to likeness' apparently means that He could be tested because He took the
likeness of sinful flesh. "Apart from sin" means that, having no sin nature, He could not have
been tested from that avenue, as we can and usually are.

His temptations were really not to see if He could sin, but to prove that He could not.
Nevertheless, they were real, for the reality of atest does not lie either in the moral nature of the
one tested or in the ability to yield to it. And, of course, His ability to sympathize with us does
not demand a one-toone correspondence in the particulars of the tests.

THE EARTHLY LIFE OF CHRIST

THE EVENTSOF HISLIFE

The earthly life of Christ is doctrinally important for several reasons. First, it proved the
validity of His claims and thus His worthiness to be the Saviour. It was the time when the Lamb
was tested and proved to be a proper sacrifice for sin. Second, His earthly life furnishes an
example for His people to follow. This particularly means the example of His self-sacrificing
love (I In 2:6). Third, it was during His earthly life that His teachings were given. Some of those
teachings concerned the Jewish people directly, and some were given in anticipation of the
founding of His church.

The life of Christ may be divided into three parts. First, there were the years of preparation
beginning with His birth in Bethlehem, through the years of infancy, childhood and growth into
full manhood, and concluding with His baptism and temptation. Second, there followed the years
of public ministry which included His early ministry in Judea (Jn 2:13-4:3), His ministry in
Galilee (Mk 1:14-9:50), and the Perean ministry (Lk 9:51-19:28). Third, there were events
leading up to His death and the crucifixion itself. These occured during what is called Passion
Week (Lk 19:29-22:46) and included the betrayal and arrest (Jn 18:2-13), the trial before Annas
(In 18:12-24), thetria before Caigphas (Mk 14:53-15:1), the first trial before Pilate (Mk 15:1-5),
the trial before Herod (Lk 23:8-12), the second tria before Pilate (Mk 15:6-15), and the
crucifixion itself with its various words spoken from the cross. Further details of His life may be
found in any standard life of Christ, and the doctrinal significance of His death is studied in
chapter 8.

THE OFFICESHE OCCUPIED

During Hislife the Lord occupied and exercised the three offices of prophet, priest and king.

The prophet was the channel through which God's message was delivered to man. Our Lord
called Himself a prophet (Mt 13:57) and was undoubtedly the greatest of all prophets, for He not
only delivered God's message to man, but He also revealed God in His life and person. Of al His
teachings only a portion have been recorded, but the scope and comprehensiveness of the
revelation that came through Christ are beyond any other. Three lengthy and important
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discourses should be studied - the Sermon on the Mount (Mt 5-7), the Olivet discourse (Mt 24-
25), and the upper room discourse (Jn 13-16).

Our Lord was a priest after the order of Melchisedec although He performed many of the
functions that were illustrated by the Aaronic priests. He was appointed by God, fully qualified,
offered a sacrifice for sin, and represented His people before God (Heb 5:1-10). Of course His
priestly ministry in behalf of believers continues today in His interceding for us and His
sustaining us (Heb 7:25; Rev 2:1) . The office of Christ as King was predicted before His birth
(Is 9:6-7, Lk 1:31-33). When He came He fulfilled the requirements of that promised King
although His people rejected His claims. The result of that rejection was not an annulment of the
kingdom promises, but smply adelay in their fulfillment until the second advent of the King. In
the meantime He is building His church. The delay in no way puts in doubt the certainty of
future fulfillment nor does it dter the fact that He always is King in His person.

Taken together, the three offices of Christ as Prophet, Priest and King are the key to the purpose
of the incarnation. His prophetic office was concerned with the revelation of the truth of God; the
priestly office was related to His work as Saviour and Mediator; His kingly office had in view His
right to rf:ign over lsragl and over the entire earth. In Christ the supreme dignity of these officesis
reached .

THE RESURRECTION AND ASCENTION OF CHRIST

THE FACT OF THE RESURRECTION

The fact of the bodily resurrection of Christ is overwhelmingly attested to in the Bible. First
of al, man is confronted with an empty tomb. Many explanations are offered as to why it was
empty, but they are all unbelievable except the one that says He arose from the dead. To say that
the disciples went to the wrong tomb and happened to find one that was empty requires a lot of
faith, since there were Roman soldiers and angels stationed at Christ's tomb, making it rather
easy to find. To say that the body was stolen by outside parties was known to be a fabrication in
those days (Mt 28:11-15). If it had been stolen then why was it not produced the moment the
disciples began to preach the bodily resurrection of Christ from the dead? That would have
silenced their preaching quickly and completely. To say that the disciples stole the body is to
conclude that they were willing to die as martyrs for something they knew to be a he.
Furthermore, the orderly condition in which the graveclothes were found by those who came to
the tomb indicates that the body was not stolen. Robbers would not have unwrapped the body in
the first place; but if they did, they certainly would have left the wrappings in disarray (Jn 20:6-
7). The empty tomb is impossible to explain apart from bodily resurrection.

Second, all the appearances of the Lord after the resurrection are evidence that He did rise,
and those appearances came at various times, to various people and under various circumstances
- al of which indicate that they were not staged (Jn 20:11-17; Mt 28:9-10; 1 Co 15:5; Lk 24:13-
35, 36, 43; Jn 20:26-29; 21:1-23; 1 Co 15:6). The sheer number of witnesses to the appearances
of Christ after the resurrection makes it impossible to conceive of the story being fabricated by a
few.

Third, many subsequent events of history also attest to the resurrection. For example, on the
day of Pentecost, Peter declared that Jesus had been raised less than two months before in the

4 John F. Walvoord, Jesus Christ Our Lord (Chicago: Moody, 1969), p.137.
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same city where he was preaching, and he was not chalenged or contradicted. Indeed, his
message was believed by 3,000 people. The very marked change in Peter and the others, the
growth of the church, and the beginning of worship on Sunday all are results of the resurrection.

THE NATURE OF THE RESURRECTION

Christ rose bodily from the dead. His was not a resurrection of "influence" or "spirit." The
resurrection does not mean simply that His memory lives on, but it was aphysical, bodily
resurrection. Those bodily characteristics of His resurrection body were felt and seen by the
disciples (Lk 24: 39; Jn 20:27), and He demonstrated certain physical functions when He ate
with them (Lk 24:42-43). His resurrection body was clearly identified with the same one which
was crucified and buried.

But it was also different in that it was not subject to normal limitations. For instance, - after
the resurrection He could pass through closed doors (Jn 20:19), but most important He cannot die
ever again (Ro 6:9).

THE SIGNIFICANCE OF THE RESURRECTION

The resurrection proved the validity of Christ's claims about Himself and the truth of all that
He said. The angel emphasized this at the open tomb (Mt 28:6) and Peter reiterated it on the day
of Pentecost (Ac 2:30-31).

The resurrection is the everlasting guarantee of the forgiveness of our sins (1 Co 15:17). Our
trust is not in myths or self-induced beliefs, but in the true and proven facts of the gospel.

The resurrection is also the guarantee of the certainty of future resurrection of all men -
those who believe to everlasting life and those who do not believe to everlasting condemnation
(In 5:28-29). Future judgment is also certain because the judge has been raised from the dead
(Ac 17:31).

The resurrection also has significance in relation to the life of the believer in providing
power for his service and relationship to his risen Head (Eph 1:19-22), and assuring him of a
sympathetic High Priest (Heb 4:14-16).

THE IMPORTANCE OF THE ASCENSION

Our Lord aso predicted His ascension and exaltation (Jn 6:62; 17:1) which was fulfilled
forty days after His resurrection (Ac 1:9-11).

The significance of the ascension includes the following: (1) It marked the conclusion of the
period of His humiliation and limitation on earth. (2) It marked the beginning of the period of
His exaltation at the right hand of the Father (Eph 1:20-23). (3) As Forerunner, it made Him the
anchor for our faith (Heb 6:20). (4) It marked the beginning of His present ministries of being
our High Priest and of preparing a place for our future abode (Heb 4:14-16; Jn 14:2). (5) It gave
Him headship over the church and is especially related to His giving gifts to His body (Col 1:18;
Eph 4:8).
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THE PRESENT MINISTRY OF CHRIST

The present ministry of our Lord is chiefly related to His people in contrast to the present
work of the Spirit which includes ministries to unbelievers, like enlightening and regenerating.
Among the particulars of Christ's ministry are the following:

1. The risen and ascended Christ is praying for His people. This has severa benefits. it
guarantees the security of their salvation (Heb 7:25) ; it assures continued fellowship in the
family of God (1 Jn 2:1) ; and it is a powerful preventive against sin in their lives (Jn 17:15).

2. The Lord is preparing a place for our everlasting habitation (Jn 14:3). He is anticipating
the day when He will take us to be with Himself by preparing for our arrival in heaven.

3. Christ is now building the church which is His body (Mt 16:18).

4. The Head of the church is engaged in various activities on behalf of the members of His
body. We have aready noted that as ascended Head He gives gifts to men (Eph 4:11). These are
essential to the proper functioning of the body. Furthermore, He indwells every member of the
body of Christ (Gal 2:20). He Himself indwells us and He has sent the Spirit who also indwells
us. The standard against which His indwelling power is measured is His own resurrection and
ascension (Eph 1:18-20). The resurrection guarantees that His power can bring victory out of
defeat, and His being seated at the right hand of the Father assures us that His power can bring
honor in place of dishonor. Too, the Lord is nurturing and cherishing the body of Christ (Eph
5:29). Theideain these words is that our Lord is fostering with tender concern the growth of His
people. As Head He also gives union and direction to the church (Eph 2:20-21).

5. The Lord is aso engaged in answering our prayers (Jn 14:14). When we pray in His name
He will answer and the result will be even greater works than He did while on earth (Jn 14:12).
This means greater in scope (worldwide now) and greater in kind (involving al the spiritual
benefits which the coming of the Spirit unleashes).

6. He gives specia help for particular needs (Heb 4:16). The help is promised just at the
particular time that the need arises, according to this verse. This includes help (same Greek
word) in times of temptation (Heb 2:18).

7. He is concerned with the fruitfulness of His followers (Jn 15:1-16).
Of course, none of these ministries would be operative if Christ were not alive todayl

THE FUTURE MINISTRY OF CHRIST

The future ministries of our Lord include His coming for His own in the rapture of the
church (1 Th 4:13-18), the pouring out of the wrath of the Lamb on the earth during the
tribulation period (Rev 6:16-17), the return of the King of kings and Lord of lords to rule the
world with a rod of iron (Rev 19:11-16), and His everlasting reign, first over the millennial
kingdom, and then forever. These subjects are studied in detail in chapter 9.
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4 - TheHoly Spirit

UNDOUBTEDLY the least understood Person of the Godhead is the Holy Spirit. As proof,
just notice the difficult words in the preceding sentence. "Person” - what does that mean when
speaking of three Persons yet one God? "Godhead" - why add the ™head"? And " Spirit" seems a
strange word to use of a person. Yet a proper understanding of the Spirit is basic to many
doctrines - inspiration of the Bible, several important aspects of salvation, and many facets of the
Christian life. We start at the logical beginning by asking a question.

ISTHE HOLY SPIRIT REALLY A PERSON?

When we use the word person we inevitably think first of human beings, so we naturaly
expect a person to be like a human being with a body as well as something immaterial which we
call soul or spirit. We also speak of a person dying when we should actually say that his body
died. In other words, everything is against our thinking of a person apart from a body. And, yet,
we recognize that when a person dies, that individua has not ceased to exist; for his soul and
spirit are either in heaven or hell. The body dies and the person continues to exist conscioudly. If
you have a saved father or mother, for instance, who is dead, you know that he or she is divein
the presence of God. Therefore, we ought to be able to think of a person apart from a human
body. Likewise, we know that angels exist as real beings, yet they do not have human bodies and
they are called spirits. They are spirit personalities. And God Himself is spirit and a person. Thus
if we could show that the Holy Spirit has similar characteristics as persons do, then we would
conclude that He too is really a person.

YES, BECAUSE HE HASTHE CHARACTERISTICSOF A PERSON

What constitutes the essentials of personality? Usually, three things - a person must possess
intelligence, emotions, and will. A thing lacks these, but the Holy Spirit is not a thing because He
has intelligence, emotions and will.

1. The Spirit is said to know the things of God, and that takes some intelligence (1 Co 2:10-
11). We aso read about "the mind of the Spirit" (Ro 8:27).

2. It is possible to grieve the Spirit (Eph 4:30), which is rather hard to conceive of doing to
an influence or thing!

3. It is the Spirit who distributes spiritual gifts "as he wills' (1 Co 12:11). The phrase might
even be trandated "as he purposes,” because it shows a definite act of the will.
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Thus, the Spirit does possess the characteristics of a person.

YES, BECAUSE HE ACTSLIKE A PERSON

Although the Spirit does many things which are performed by people, not al of them are
exclusively the activities of people. For instance, the Spirit teaches, but so do circumstances. We
learn from experiences but that does not mean that experiences are persons. However, there are
some things which the Spirit does which only persons can do. For instance, He prays for us (Ro
8:26). Things and influences don't pray. He also performs miracles (Ac 8:39) - something only
persons can do.

YES, BECAUSE HE ISDESIGNATED A PERSON

The Greek word for spirit is pneuma (from which we derive words that have to do with air,
like pneumatic or pneumonia), and it is a neuter gender word. Proper grammar teaches us that
when a pronoun is substituted for a noun it must be of the same gender as the noun, but thisis
not aways the case when pronouns are substituted for the word Spirit. In John 16:13-14, for
instance, the pronoun "he" ("howbeit when he' and "he shall glorify me") is mascuine. The
same happens in Ephesians 1:14 where the word trandated which is actually a masculine
pronoun who. These are instances of bad grammar but excellent theology, for they show that the
Spirit is not a neuter thing but a definite person.

YES, BECAUSE HE ISRELATED TO OTHERSAS A PERSON

How, for example, could you reasonably interpret the baptismal formula ("in the name of the
Father, and of the Son, and of the Holy Spirit,” Mt 28:19) as referring to two persons (Father and
Son) and one thing (Holy Spirit) ? Too, the Spirit is related to the Lord in such a way as to
conclude that both are persons (Jn 16:14). Once He is related to human beings in a manner that
would make it very unnatural to conclude anything other than that He is a person (Ac 15:28).

THOSE WHO HAVE SAID HE ISNOT A PERSON

A modalistic concept of the Trinity has been the chief reason for denying either the
personality or deity of the Spirit through its various forms throughout the centuries. Sabellianism
(A.D. 215) taught that God is a unity and that He revealed Himself in three different modes of
forms. God played three roles. This error denied the distinct personality of the Spirit.
Socinianism (1539-1604) defined the Spirit as "virture or energy flowing from God to man."
Most libera theology today agrees with this; and although the Spirit is mentioned often, He is no
person, only a power or influence. Barthianism has often been accused of modalism; and while
some would rgject this, it nevertheless is probably an accurate description of the Barthian view of
the Trinity.

ISTHEHOLY SPIRIT COMPLETELY GOD?

The proof of the personality of the Spirit does not, of course, include the proof that He is
God. The reverse is true, however, for if He is God He must aso be aperson as God is. The
denia of deity and personality usually go together, though some believe He is a person without
believing that He is also divine.
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YES,BECAUSE HE HASCHARACTERISTICSPOSSESSED ONLY BY GOD

1. The Spirit, we are told, knows the things of God in a way in which man does not and in a
way which implies His omniscience - an attribute which only God possesses (1 Co 2:11-12).

2. Further, no one can escape the presence of the Spirit wherever He might try to go, and
omnipresence is an attribute only God has (Ps 139:7).

YES, BECAUSE HE DID THINGSWHICH ONLY GOD CAN DO

Some of the works which only God can do and which the Holy Spirit does (and which,
therefore, show that He must be God) are: (1) regeneration (causing a person to be born again, Jn
35-6), (2) begetting the humanity of Jesus Christ (Lk 1:35), (3) the creation of the world (Ps
104:30).

YES, BECAUSE HE ISASSOCIATED ON AN EQUAL PLANEWITH THE OTHER
PERSONSOF THE TRINITY

One of the strongest proofs of the deity of the Spirit is the identification of the Spirit with
Yahweh of the Old Testament. This is seen in passages where the Old Testament records that
Y ahweh said something and the New Testament quotation of that same passage is attributed to
the Spirit as the Speaker. That would seem to say very clearly that the Spirit, like Yahweh, is
fully divine (Is 6:1-13 and Ac 28:25; Jer 31:31-34 and Heb 10:15-17).

In the New Testament, blasphemy of and lying to the Holy Spirit are the same as if done to
God (Mt 12:31-32; Ac 5:3-4). Also the Spirit is associated equally with the other Members of the
Godhead in the baptismal formula (Mt 28: 19) and in the benediction of 2 Corinthians 13:14. All
these instances argue for His being a true person.

PROCESSION

Procession is a term which has been used by theologians to try to describe the relationship
between the Spirit and the other Persons of the Trinity. It does not imply any sort of inequality,
as if the Spirit were less in deity than the Father and the Son, but it is supposed to express a
subordination of relationship. John 15:26 is the scriptura basis for the concept, and it was stated
in aforma way in the Congtantinopolitan Creed (381). Some at that time had begun to deny the
full deity of the Spirit and to maintain that the Spirit was a creature who was subordinate to the
Son. The group that did this were called the Macedonians (after their founder, Macedonius) and
nicknamed Pneumatomachians ("evil speakers against the Spirit"). A council was caled and it
formulated this statement: "And we believe in the Holy Spirit, the Lord, the Life-giving, who
proceeds from the Father, who is to be glorified with the Father and the Son, and who speaks
through the prophets.” Although the statement did not call the Spirit God, it did counter the
Macedonians, because what it ascribed to the Spirit could not be true of any creature. In 451 the
Council of Chalcedon confirmed the decision of Constantinople and firmly established the
doctrine of the deity of the Spirit.

However, in 589 the Synod of Toledo, attempting to probe further the mysterious question
of the Spirit's relation to the other Persons of the Trinity, felt that Constantinople's statement that
the Spirit proceeded from the Father might seem to be a denial of the oneness of the Son with the
Father. Therefore, they added the famous filioque clause (the Spirit proceeds from the Father and



the Son). The Western church continued to repeat the clause in subsequent creeds, but the
Eastern church regjected it on the ground that it implied the Spirit was not fully divine, and that
branch of the church continues to consider it heresy.

These historical debates may seem a bit useless, but there is profit in reviewing them
because in the process we force ourselves to think about these important matters corncerning
deity, equality, subordination and relationship. And in so doing it will perhaps help us to be more
careful in how we talk about these matters. The study of doctrine should not only help us
understand the truth but it should also help us to express it in the very best and clearest way
because we have thought about it carefully. Looking over the shoulders of the ancients and
listening in on their discussions are of great help in doing this.

THE WORK OF THE SPIRIT IN THE OLD TESTAMENT

HISPART IN CREATION

Sometimes in the Old Testament it is not always clear whether a reference which uses the
word spirit is referring to the Holy Spirit or, for instance, to the bresth of God's own mouth (see
Ps 33:6). Nevertheless, there are indications from specific references that the Holy Spirit did
have a part in the work of creation. In addition, the fact that He is God and as God is immanent
(present) in the world would involve Him in &l the works of God, including creation.

Particularly, the Spirit's part was related to giving the creation life (Ps 104:30; Job 33:4),
order (Is 40:12-13; Job 26: 13), adornment to the glory of God (Ps 33:6; Job 26:13), and
continual renewing or preservation (an aspect usualy associated with Christ, though in Ps
104:29-30 related to the Spirit).

HISPART IN REVELATION

In chapter 2 some matters related to revelation and inspiration were discussed, so we need
here only to delineate the Spirit's particular work in this area.

The chief human instrument that God used in the Old Testamert to give His message to man
was the prophet, but behind him was the Holy Spirit moving and guiding so that the writer
communicated exactly what God wanted man to know. Referring to the Old Testament writers,
Peter said that "men spake from God, being moved by the Holy Spirit" (2 Pe 1:21, ASV). This
genera statement is supported by many specific examples (2 Sa 23:2; Mic 3:8). In addition, the
New Testament directly attributes many Old Testament Scripture verses to the Spirit (Mt 22:43;
Ac 1:16; 4:25). Concerning the New Testament, the Lord promised that the Spirit would recall to
the apostles’ minds the things which He had taught them (Jn 14:26). Thus the Spirit was the
single Author guiding and guarding the revelation; the instruments or agents were men, and the
ultimate source was God.

HISRELATION TO MAN

Sective (though not necessarily permanent) indwelling. The Bible declares that the Spirit
was in certain Old Testament people, so there can be no question but that He did indwell in those
days (Gen 41:38; Num 27:18; Dan 4:8; 1 Pe 1:11). But sometimes the Spirit is said to have come
upon Old Testament people (Judg 3:10; 1 Sa 10:9-10). Is there any difference between being in
and coming upon? Probably only that "coming upon” may indicate the possibility of going away
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as well (cf. Judg 15:14 with Judg 16:20). When the Lord contrasted the relationship of the Spirit
to Old Testament men and those living after the day of Pentecost, He said that the Spirit had
been abiding with them and that He would be in them (Jn 14:17). This seems definitely to in
dicate a difference in the pre- and post-Pentecost relationships, though the word abides shows
that His ministry was not an erratic one in Old Testament times. Today all believers are
permanently indwelt. This universality and permanency were apparently not guaranteed in Old
Testament days.

Enablement for special service. The Spirit's special empowerment was for particular tasks
like the construction of the tabernacle (Ex 31:3) as well as for other mighty works (Judg 14:6; 1
$a16:13).

General restraint of sin. Restraint was apparently His special work from the earliest times
(Gen 6:3), and it is also possible that His very names and titles had a restraining effect on men as
they thought about Him (Neh 9:20; Ps 51:11

THE WORK OF THE SPIRIT IN THE L IFE OF CHRIST

INTHE VIRGIN BIRTH

Gabriel told Mary plainly that the baby to be born to her would be conceived by the Holy
Spirit (Lk 1:35), and Joseph was informed of the same fact by an angel (Mt 1:20).

INHISLIFE

Christ was anointed by the Spirit in some special way at the time of His baptism (Lk 4:18;
Jn 1:32). This empowered Him for service for God (Ac 10:38). Our Lord was also filled with and
led by the Spirit (Lk 4:1; see dlso Jn 3: 34; Is 42:1) and He was enpowered by the Spirit to do
miracles (Mt 12:28). The obvious fact that Christ depended on the power of the Spirit illuminates
the depth of His condescension, and it is a sharp reminder of our need of the Spirit's power as we
live our lives on earth. If He depended, how much more must we?

INHISDEATH AND RESURRECTION

If Hebrews 9:14 refers to the Holy Spirit (and not to Christ's own spirit as some believe),
then He offered Himself as a sacrifice through the Spirit. Romans 1:4 (and some think 1 Pe 3:18)
may refer to the Spirit's work in His resurrection. Too, He gave commandments to the apostles
and through them to us by the Spirit (Ac 1:2).

THE WORK OF THE SPIRIT IN SALVATION

Without question, one of the most important and largest areas of the Spirit's work today isin
relation to salvation. Indeed, it is primarily His work from the beginning of conviction to the
final delivery of that person in heaven.

CONVICTING (JN 16:8-11)

The idea of "conviction" is complex. It involves the conceptions of authoritative examination, of
unqguestionable proof, of decisive judgment, of punitive power. Whatever the fina issue may be, he
who "convicts' another places the truth of the case in dispute in a clear light before him, so that it
must be seen and acknowledged as truth. He who then rgjects the conclusion which the exposition in-
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volves, rgjects it with his eyes open and at his peril. Truth seen as truth carries with it condemnation
to al who refuse to welcome it.”

Thus the convicting work of the Spirit is the placing of the truth of the gospel in a clear light
before the unsaved person so he acknowledges it as truth whether or not he receives Christ as
personal Saviour. Conviction is making the message clear, not the saving of the soul - that's
regeneration. In other words, the one who testifies about the saving grace of God must depend on
the Spirit even to make that testimony understood clearly.

What truth isit that He makes clear? It is the truth about sin, righteousness and judgment (Jn
16:8 ff.). The proof thet men are in a state of sin is because "they believe not on me." The
righteousness of Christ is proved because of His resurrection from the dead and ascension to the
Father. All of His righteous claims were fully vindicated when He returned to heaven. The proof
of judgment to come is based on the past judgment of Satan. In other words, if Satan, Christ's
archenemy, has been judged (Jn 12:31), what chance can any man hope to have of escaping
judgment if he refuses the grace of God?

The order of the Spirit's work of conviction is a logical one. Man needs first to see his state
of sin, then he needs to have proof of the righteousness of the Saviour who can save him from
that sin, and finally he needs to be reminded that if he refuses to receive the Saviour he will face
certain judgment and condemnation.

REGENERATING (TITUS3:5)

Although the word regeneration is used only twice in the Bible (Titus 3:5, where it refers to
the new birth, and Mt 19:28 where it refers to the millennial kingdom), the concept of being born
again is found in other passages, notably John 3. Technically, it is God's act of begetting eternal
life in the one who believes in Christ. While faith and regeneration are closely associated, the
two ideas are distinct, faith being the human responsibility and the channel through which God's
grace is received, and regeneration being God's supernatural act of imparting eternal life. The
two must happen together, and any attempt to place one chronologically before the other cannot
be more than useless academic exercise. Some argue that since a man dead in trespasses and sins
cannot believe, God must first regenerate him in order that he may then believe. But, if that were
true, that is, if he aready had been regenerated and thus been given the gift of eternal life, then
why would he need to believe? The two must be smultaneous. The Word of God is aso closely
associated with regeneration as the necessary revelation to give proper content to a man's faith (1
Pe 1:23; Ja 1:18).

Although the antecedents and consequences of regeneration involve processes in time, the
act of regeneration itself is instantaneous. One is either unborn or born, and that great change
happens in a moment of time. An individual may not know precisely the moment of his
salvation, but in God's sight he is either dead in sins or born into the family of God. Regeneration
brings with it a new nature (2 Co 5:17), which means a new capacity to serve righteousness. The
old nature is not eradicated, for the capacity to serve self continues until we die. Regeneration
does not make a man perfect, but it places him in the family of God and gives him the new
ability to please his Father by growing into the image of Christ. Fruit from the new nature is
proof that regeneration has occurred (1 Jn 2:29).

® B. F. Westcott, The Gospel According to St. John (Greenwood, SC: Attic Press 1958), 2:219.
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INDWELLING (I CO 6:19)

The distinctive feature of the ministry of the Spirit today is His indwelling every believer,
regardless of his spiritual condition. The easiest test of this is to notice that in the New
Testament, sinning Christians are said to be indwelt. Remember the Corinthians? If ever there
was a group of carna believers, it was at Corinth (1 Co 3:3) -one brother (note 1 Co 5:5b) was
living in gross sin, and many were at legal swords' points with each other (I Co 6). And yet Paul
says, without making any exceptions, that the Holy Spirit lived within their bodies (I Co 6:19).
Indeed, this is the basis for his exhortation not to defile their bodies. Furthermore, Romans 8:9
makes it clear that the absence of the Spirit is an evidence of an unsaved condition; therefore, if
the Spirit were to come and go in a person's life, then he would have, lose, regain, lose, etc., his
salvation.

How can a believer know that the Spirit of God is within Him? There are two avenues of
assuring evidence. One is simply to believe the Word of God which says thisis true. The other is
to look at one's Christian experience as an evidence of the Spirit's presence and working in one's
life. However, experience may not always be convincing since sin may hinder His work, and in
the normal process of Christian development one's growth will be slow but steady with no
unusual demonstrations of the power of God. This unspectacular kind of progress should never
be diagnosed as indicating the absence of the indwelling Spirit. He does abide forever in every
believer'slife (dn 14:16-17).

BAPTIZING (1CO 12:13)

To many the word baptism conjurs up visions of water or spectacular displays of power.
Neither is correct when speaking of the baptizing work of the Spirit. This is something entirely
different from the ordinance of water baptism, and it is something which gives the Christian
primarily a position and, only secondarily, power. Too, people often confuse baptism and the
filling of the Spirit, but these are separate and distinct ministries of the Spirit. Some
characteristics of the baptism of the Spirit are:

1. Itisfor al believers without exception. Again, it was to that carnal Corinthian church that
Paul said all were baptized (1 Co 12:13). Notice, too, that he did not exhort them to be baptized
as the way out of their carnality.

2. It occurred for the first time on the day of Pentecost (for it was still future when the Lord
gpoke of it in Ac 1.5, and Peter referred to it as happening first at Pentecost n Ac 11:15-16).
Therefore, it is something distinct to this dispensation.

3. Apparently each believer is baptized only once (the tense of the verb in 1 Co 12:13
indicates an unrepeated experience).

4. It joins believers to the body of Christ and sets up a relationship from which all kinds of
power and experiences can flow (Ro 6:1-10). However, the absence of unusual experiences does
not indicate an unbaptized position (otherwise one could be a believer and not be in the body of
Christ!). The carnal Corinthians had been baptized. The baptized Galatians were turning away
from the true gospd (Ga 1:6; 3:27). Many were baptized who did not speak in tongues (1 Co
12:13, 30). To experience fully the benefits of the new position which the baptism gives us
involves the filling of the Spirit as well. But the baptism is basic to al Christian growth and
experience.
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SEALING (EPH 4:30)

One of the greatest assurances of the eterna security of the believer is the fact that the
Father has sealed every believer with the Holy Spirit (2 Co 1:22; Eph 1:13; 4:30). All are sedled
(including the carnal Corinthians!), and it occurs when we believe (Eph 1:13 should be trandated
"in whom having believed ye were sealed with that Holy Spirit of promise").

The concept of sealing includes the ideas of ownership, authority and security. Since God
has sealed us, we are His possession, secure (unless there were someone with greater power than
God Himself!) until the day of redemption. One of the best illustrations of sealing is registered
mail. When something is registered at the post office, it is sealed until delivered and only two
persons can open it - the sender or the recipient. In our case, God is both sender and recipient, so
only God could break that seal; and He has promised © deliver us safely to heaven. That's
eternal security in the clearest terms. But, notice the context of Ephesians 4:30. Sealing is the
basis for an exhortation not to grieve the Spirit by committing sins, especially with the tongue. A
proper understanding of security never breeds license.

THE WORK OF THE SPIRIT IN THE L IFE OF THE CHRISTIAN

HE GIVESGIFTS

The source of spiritual gifts Spiritual gifts are given by the Holy Spirit sovereignly ("as he
will," 1 Co 12:11) and specificaly (1 Co 12:8-10).

The meaning of spiritual gifts A spiritual gift is a Godgiven ability for service. If we keepin
mind that a gift is primarily an ability, it will keep us from much of the confusion which exists in
people's minds concerning gifts. Many think of a spiritual gift as an office in the church which
only a privileged few can ever occupy. The gift of pastor, for instance, is usually associated with
the office or position a person has in the pastorate. But in redlity the gift is the ability to give
shepherdlike care to people, regardless of where this is done. Neither is a gift a particular
geographical or structured place of ministry. Teaching, for instance, can be done anywhere in the
world and in or out of the formal classroom situation. It is the ability to communicate God's
truth. Neither is a gift a specialized procedure or ministry to a particuar age group. There is no
gift of young people's work, nor is there a gift of writing. These are techniques or procedures by
which spiritual gifts are ministered, but the gift is the God- given ability.

The distribution of spiritual gifts We have already noticed that spiritual gifts are given by
the Spirit according to His sovereign will. Apparently every Christian does (or at least can) have
some gifts (1 Pe 4:10), but this does not mean that any single believer (nor necessarily any
congregation) has all the gifts. There is alimitation on the extent of distribution of gifts.

Furthermore, it appears from the Scriptures that there is a limitation in respect to the fact that
some gifts were specifically for the beginning of the church. Apostles and prophets are said to
have been given for the founding era of the body of Christ (Eph 2:20). The first generation of
Christians experienced spectacular signs and wonders which the second generation apparently
did not (Heb 2:3-4). Even the gift of tongues evidently died out before the gift of prophecy
(which was for the founding period of the church) was withdrawn (1 Co 13:8).° Nevertheless,

6 See the more complete discussion of thisin Charles C. Ryrie, Balancing the Christian Life (Chicago: Moody,
19690, pp.163-168.
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any gift even though given only once is a gift to the whole church, for al benefit even though
remotely from its being given.

The list of gifts Lists of specific gifts are found in Romans 12:6-8, 1 Corinthians 12:8-10,
28-30 and Ephesians 4:11. Included are apostleship, prophecy, miracles, healing, tongues,
evangelism, pastoring, ministering or helps, teaching, faith, exhortation, discerning spirits,
knowledge, showing mercy, giving, administration. Although the list isafull one, it may or may
not be complete; but, if not, any other gifts not specified as such in the Bible would have to be
similar in their origin and purpose of edifying the body of Christ. Natural talents are probably to
be distinguished from spiritual gifts, and they are often, like music, vehicles for the use of
spiritua gifts.

The development of spiritual gifts. Although the Spirit is the source of spiritual gifts, the
believer may have a part in their development. "But covet earnestly the best gifts’ (1 Co 12:31)
means that we do have a part to play in being zealows for (covet) better gifts. "Ver. 31a corrects
the inference which an indolent nature or weak judgment might draw from vv. 29 f., supposing
that God's sovereign ordination supersedes man's effort. Our striving has a part to play, along
with God's bestowment, in spiritual acquisitions; hence the contrastive but."” For instance, the
basic gift of helps obviously requires self-discipline for its fullest devel opment.

Too, we can develop our gifts by benefiting from the ministry of others (see Ro 1:11 where
Paul is not saying that he could bestow gifts but that he could through his ministry impart the
benefit of his spiritual gifts to others). This should be a never ending cycle - gifted people
ministering to others who are thereby built up and who in turn minister to others who are then
built up to minister to others, etc. This is the way the body of Christ grows quantitatively and
qualitatively.

The discovery d one's gifts But how can one know what his gifts are? Here are three
suggestions: First, be informed as to what spiritual gifts are available. A person may not know,
for instance, that showing mercy is a spiritual gift; yet thisis one everyone could use. Don't limit
God-He may want to bring to light and usefulness many gifts in your life before it is over.
Second, be willing to do anything for the Lord. Many Christians miss the full use of their gifts
simply because they will not tie themselves down to aregular job in the church. Third, be active,
for the use of one gift may lead to the discovery of others. When we are first introduced to Philip
in the New Testament he was using the gift of serving (Ac 6:5), and because he was faithful in
that, God added the gift of evangelism (Ac 8:5). Faithful use of what we have will bring enlarged
opportunities and the gifts to go with them.

HEFILLS

From the perspective of daily living and a vital Christian experience, the filling of the Spirit
is undoubtedly the most important aspect of this doctrine. This is the pure essence of true
spirituality and the basic requirement for growth and maturity.

What is the filling of the Spirit? The clue for a proper definition of the filling of the Spirit
appears in Ephesians 5: 18: "And be not drunk with wine, wherein is excess; but be filled with
the Spirit." The comparison between drunkenness and Spirit-filling provides the basic clue: the
idea of control. Both drunk and spiritual persons are controlled people, and under the influence

" G. G. Findlay, Expositor’s Greek Testament (Grand Rapids: Eerdmans, n.d.), 2:896.
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of either liquor or the Spirit they do things that are unnatural to them. Looking at the matter
another way, we might say that in both cases they lose their self-control and abandon themselves
to the influence of either the liquor or the Holy Spirit. This is not to imply that the Spirit-filled
life will be erratic or abnormal, but it is to say that it will be a life controlled or governed no
longer by self but by the Holy Spirit.

Notice aso that the verb "be filled" is a command, not an option. Belivers without exception
are expected to be filled. Thisis not something for some select few, but an expected and possible
requirement of the normal Christian life.

How often does a person need to be filled? That same verb in Ephesians 5:18, "be filled,"
answers the question, for it is in the present tense which indicates that the filling is a repeated
experience. "Keep on being filled" is a good way to trandate it. In other words, a Christian may
be filled and filled and filled again. Thisisillustrated in the experience of the apostles during the
early months of the church. On the day of Pentecost they were filled (Ac 2:4). A short time later,
after a prayer meeting for boldness, the same group was filled again (Ac 4:31). It is rather
important to notice that the apostles did not need to be filled this second time because some
specific sin had come into their lives but because they needed control in a new area (boldness to
witness) in the face of a new problem (the prohibition to speak by the Sanhedrin). In other
words, repeated fillings may be necessary because new areas of life come to light which need to
be brought under the control of the Spirit. Of course, it is also true that a Christian needs to be
filled again and again when sin (which is ego control) breaks the cortrol of the Spirit.

What are the conditions for being filled? A lot of Christians think that filling comes in
answer to some sort of tarrying or agonizing prayer. But we search the New Testament in vain to
find an example of believers praying for the filling of the Spirit after the day of Pentecost. The
nearest thing to such an example is Paul's prayer for the believers in Ephesus (Eph 1:17) , yet
even thisis not a prayer for filling. Even though tarrying or agonizing in prayer are not required,
there are conditions which must be met in order to be Spirit-filled.

First, if the filling involves control, then there must be a dedication of self to God for His
use and control. So the first condition is a dedicated life. Thisinvolves an initial, crisislike act of
dedication in which one gives his life to God for His will to be done through it. Although initial
dedication may be brought about by some particular problem, it is not a dedication to do
something or to give up something, but a complete settling of the question, Who will run my
life?

But there must aso be continual dedication and commitment to keep on doing the will of
God. When questions arise, the Spirit will guide us to make the right decisions (Ro 8:14), and He
does that through our fellowship with Himself which enables Him to tell us what to do. Idedlly, a
dedicated person at the crossroads of decision does not debate whether or not he will do the will
of God but only asks what is the will of God in order that he may do it.

Second, Spirit-filling involves not grieving the Spirit (Eph 4:30). What is it that grieves
Him? The answer is sin, but specifically sins of speech, for in the immediate context of that verse
the tongue and what it says are mentioned several times.

Third, the Spirit-filled life is alife of dependence (Gal 5: 16). Walking by its very nature is a
succession of dependent acts. When one foot is lifted in order to place it in front of the other one,
it is done in faith that the foot remaining on the ground will support the full weight of the body.
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Each foot in turn acts as a support while the other foot is being moved forward. If you can't trust
each foot to hold the other in turn then you will stand still. Progress can be made only by
trusting. So it is in the Christian life. We make progress as we depend on the Spirit and let Him
have full control.

To be Spirit-filled is to be Spirit-controlled, and this means dedication of life, putting away
sin, and constant dependence on His power. Prayer and human resolve may often be involved in
meeting these conditions; but when they are met, the Spirit's control automatically follows.
When the conditions are met, the filling will be experienced.

What are the results of being filled? There are at least four results or characteristics of a
Spirit-filled life. The first is Christlikeness, for the fruit of the Spirit (inseparably linked to the
filling in Gal 5) is Christlikeness. The second is worship and praise, for the classic verse on
filling (Eph 5:18) is followed immediately by a statement of the consequences of being filled -
singing and being thankful. The third is submissiveness (Eph 5:21). Spirit control affects all the
relationships of life so that proper harmony will be experienced between husbands and wives,
parents and children, employers and employees. Self-control will disrupt that harmony.

The fourth result of filling is service for the Lord. What kind of service? The all-inclusive
answer is service which in the power of the Spirit uses one's particular combination of spiritual
gifts. But, more specifically, Spirit-filling will result in people coming to the Lord in salvation.
This was what happened in the book of Acts when people were Spiritfilled. Compare Acts 2:4
with 2:41; 4:8 and 31 with 5:14; 6:3 with 6:7 and 11:24.

Can you ever say that you are filled with the Spirit? If you've ever been in a meeting where
the speaker has asked those who are filled to raise their hands, you probably saw much hesitation
to do so. Sometimes the speaker will then urge the people to yield themselves and then stand up
and declare that they are then filled. Which is right - the reluctance which most seem to have or
the aggressiveness that some do have? In a certain sense both emphases are correct. On the one
hand it is true that when one yields control to the Spirit, the Spirit does take over and fill that life.
On the ather hand the hesitation comes from a realization that no one has arrived and there will
aways be additional areas of life which will need to be brought under the Spirit's control. One
can know heisfilled and at the same time realize that tomorrow he will need to be filled again.

HE TEACHES

One of the last promises that the Lord made before His crucifixion was that the Holy Spirit
would teach the disciples the many things they could not then understand because He had not yet
been crucified (Jn 16:12-15). The content of the Spirit's ministry encompasses "all the truth” (the
definite article appears in the Greek text) which means revelation about Christ Himself. Peter's
clear understanding of Jesus as Lord and Christ on the day of Pentecost is an indication of the
Spirit's teaching him this truth (Ac 2:36). Of course our information about Christ now comes
from the Bible, so the Spirit must teach the believer the content of Scripture. This will also
include information about prophecy (“things to come").

How does the Spirit teach believers? Normally, through using other believers who have and
exercise the gift of teaching. This may be through the use of any procedure by which teaching
can be done. In other words, the Spirit can use the oral communication of truth or the teaching a
man may do through his writings in any era of church history. John's statement in 1 John 2:27
does not mean that human teachers are unnecessary but that his readers needed no one to tell

52



them the truth that he had just declared about antichrists in the group, for the Spirit would
confirm that truth to them directly.

HE GUIDES

Romans 8:14 states that one aspect of the Spirit's work is to guide believers, and the book of
Acts amply illustrates it (Ac 8:29; 10: 19-20; 13:2, 4, 16:6-7; 20:22-23). He will never lead in a
manner contrary to the Word of God but always on the basis of it, for the Bible tells us both how
God will not lead and how He will lead. The Spirit may then use various means or no means, but
ultimately knowing the will of God is walking in such close fellowship with the Lord that you
know what the Spirit directs you to do.

HE GIVESASSURANCE

The Spirit assures us that we are God's children (Ro 8: 16). This position also makes us heirs
of God with Jesus Christ. Undoubtedly assurance is given to the Christian through an increased
understanding of some of the things God does when He saves a person. Thus the Spirit's work of
assuring may involve His ministry of teaching. For instance, assurance will deepen when we
understand what it means to be sealed with the Spirit and to have the Spirit as an earnest of the
completion of our redemption. Understanding what it means to be joined to the risen, undying
body of Christ will aso nurture assurance.

HE PRAYS

The Spirit isinvolved in our praying in two ways. First, He guides and directs us as we pray
so that we bring to God those petitions which are in His will (Eph 6:19). Second, He prays
through us with "groanings which cannot be uttered" (Ro 8:26). The fact of this praying is
perfectly clear, though the ramifications of it are not. The verse says that the Spirit helps us,
which literally means that He puts His hand to the work of praying in cooperation with us.
Apparently the groanings do not find expression, for they are unuttered, but they issue in prayer
that is according to the will of God.

THE WORK OF THE SPIRIT IN THE FUTURE

INTHE TRIBULATION PERIOD

Assuming the viewpoint that the church will be raptured before the tribulation begins, this
means that His indwelling presence in the temple of God, the church, will be removed (because
the templeis), but it does not mean, as is so often assumed, that He will cease to work. We know
that multitudes will be saved during the tribulation days (Rev 7:14), and presumably the Spirit
will be the Agent of their regeneration. Israglites who successfully come through the judgment at
the close of the tribulation period will acknowledge their Redeemer through the ministry of the
Spirit (Zee 12: 10).

Little is specifically said concerning His work among believers in this period. If His
ministries follow the pattern of His work in the Old Testament then He will indwell and
empower His people and use them in special service. For whatever purpose Joel 2 was quoted in
Acts 2 it obvioudly did not have a complete fulfillment on the day of Pentecost. The ultimate
fulfillment awaits the tribulation days, since the passage expressy links the pouring out of the
Spirit to the time when the sun will be turned to darkness and the moon to blood. These events
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will occur at the close of the tribulation just before the second coming of Christ (Mt 24: 29-30).
Notice, too, Revelation 11:3-4 which links the ministry of the two witnesses during the
tribulation to the power of the Spirit (Zec 4:6).

INTHE MILLENNIAL KINGDOM

The new covenant promises the salvation of Israel during the kingdom age and the Spirit's
indwelling of their lives (Jer 31:31-34; Eze 36:27). Also during the millennial kingdom the
fullness of the Spirit on Christ the King will be evident (Is 11:2-3). That time will involve the
fullest display of the presence and power of God that the earth has ever known since the days of
Adam; and, although little is said specifically concerning the Spirit's work, His ministry along
with the other Persons of the Trinity will be abundantly displayed.



5-TheWorld of Angels

THE WORLD OF ANGELS is much more believed in today than it was a generation ago.
Churches of Satan receive wide publicity, and respected. periodicals occasionally report on
demon activities in various places. Consequently the world of people is more aware of the
possibility, at least, of the reality of the world of spirits.

THE DOCTRINE OF ANGELS

DO ANGELSREALLY EXIST?

Nobody can prove conclusively that angels do not exist, since no human being can know all
the possible creatures that could exist. The best one can do is to say that as far as his human
knowledge is concerned he does not believe angels could exist. And yet, many do acknowledge,
apart from what the Bible says, that there seems to be an order of creatures above human beings.
Of coursg, if one admits the biblical evidence, there is no problem in proving the existence of an
gels. Indeed, the evidence is overwhelming.

The teaching about angels is widely diffused throughout Scripture. The mention of angelsis
not confined to one book or one writer or one period. Thelr existence is mentioned in at least
thirty-four books of the Bible and from the earliest (whether job or Genesis) to the last.
Furthermore, our Lord spoke of the real existence of angels on occasions when it would not have
been necessary to do so. Some have tried to claim that Christ spoke of angels and demons and
Satan simply because He was accommodating Himself to the ignorance of the people of His
time. In other words, they claim that He was playing to the grandstands when He about spirit
beings. But there are instances when this could not have been His motive, so the only conclusion
one can reach is that He too believed in their real existence (Mt 18:10; 26:53).

WHAT ARE ANGELSLIKE?

Angels are persona beings; that is, they possess intelligence (1 Pe 1:12), feelings (Lk 2:13)
and will (Jude 6). They are spirit beings (Heb 1:14), though unlike God. They are limited by
having some sort of angelic bodies, yet they are not so limited as man is. Apparently they are
without the power to reproduce after their kind; that is, baby a